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FOREWORD. 

THERE  is  not  a  controversial  word  in  this  book. 
It  is  written  for  the  believer  who  accepts  the 
full  theology  of  the  Incarnation. 

It  is  a  difficult  thing  for  our  mind  to  place  itself 
in  an  atmosphere  so  serene  as  not  to  take  account 
of  the  fact  that  there  have  been  heresies.  Yet  I 
think  that  anyone  who  wants  to  enjoy  his  faith  in 
the  Incarnation  as  fully  as  it  is  possible  here  on 
earth,  must  pay  no  attention  to  heresy  and  must 
practically  ignore  its  existence.  The  positive  side 
of  our  theology  of  the  Incarnation  is  so  wonderful, 
so  immense,  that  the  mind  can  find  untold  satis 
faction  in  its  contemplation,  without  in  the  least 
feeling  the  need  of  looking  at  the  negative  side, 
the  contradiction.  It  is  with  this  sense  of  undisturbed 
spiritual  possession  that  this  book  on  the  Blessed 
Mother  of  God  is  written,  for  people  who  no  more 
doubt  the  fact  that  the  Son  of  God  is  the  Son  of 
Mary,  than  the  fact  that  they  were  born  of  their 
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own  respective  mothers.  Human  motherhood  is  the 
easiest  as  well  as  the  sweetest  subject  of  man's 
speech;  let  divine  maternity  be  as  natural  and  as 
obvious  a  truth  to  us  who  believe  in  the  Incarnation. 

Buckfast  Abbey,  May  1921. 

ANSCAR  VONIER  O.  S.  B.,  Abbot. 
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Chapter  I. 

MARY'S  PERSONAL  SANCTITY. 

It  is  possible  for  us  to  make  the  distinction  between 
our  Lady's  personal  sanctity  and  our  Lady's 
divine  motherhood.  Her  immaculate  conception, 
her  absolute  sinlessness,  her  immense  charity,  may 
be  considered  as  her  personal  sanctity.  She  was  al 
ready  endowed  with  this  personal  sanctity  when  the 
Archangel  Gabriel  approached  her  with  his  message 
of  infinite  import:  "Hail,  full  of  grace,  the  Lord  is 
with  thee;  blessed  art  thou  among  women."  Great 
as  was  Mary's  sanctity  at  that  moment,  the  mo 
ment  that  preceded  her  divine  motherhood,  there 
is  nothing  that  could  compel  us  to  say  that  such 
sanctity  could  not  be  granted  by  God  to  a  human 
being  quite  irrespective  of  the  mystery  of  the  di 
vine  motherhood.  God  could  grant  the  privilege 
of  immaculate  conception  and  the  privilege  of  ab 
solute  sinlessness  in  soul  and  body  to  anyone  born 
from  Adam. 

VONIER,  The  divine  motherhood.  I 
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The  words  of  the  heavenly  spirit  are  the  picture 
of  Mary's  soul  such  as  it  was  before  the  mystery 
of  the  Incarnation  lifted  that  soul  to  an  entirely 
new  plane  of  sanctity  and  perfection.  The  Angel's 
words  have  reference  to  Mary's  actual  state,  the 
spotless  angel  meets  the  spotless  woman. 

In  a  memorable  passage  of  the  Gospels  we  find 
this  distinction  between  Mary's  divine  motherhood 
and  her  personal  sanctity  made  use  of  by  Christ 
Himself  in  order  to  enhance  the  importance  of  per 
sonal  sanctity.  "And  it  came  to  pass,  as  he  spoke 
these  things,  a  certain  woman  from  the  crowd,  lifting 
up  her  voice,  said  to  him :  Blessed  is  the  womb  that 
bore  thee,  and  the  paps  that  gave  thee  suck.  But 
he  said:  Yea  rather,  blessed  are  they  who  hear 
the  word  of  God,  and  keep  it"  (Luke  xi.  27  28). 
This  contrasting  between  the  divine  motherhood 
and  personal  sanctity  by  the  Son  of  God  Himself 
is,  no  doubt,  one  of  the  most  telling  things  in  the 
sacred  Gospels.  The  circumstance  that  we  owe 
this  passage  to  St.  Luke  is  not  without  its  value; 
St.  Luke  is  the  Evangelist  of  the  divine  motherhood 
above  the  other  Evangelists,  and  we  have  here  the 
last  of  the  three  blessings  on  Mary's  head  enumerated 
by  him,  the  first  being  found  in  Gabriel's  salutation, 
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and  the  second  in  the  greeting  with  which  Eliza 
beth  met  her  cousin.  Nothing  in  the  world  could 
give  us  a  more  exalted  view  of  the  value  and  na 
ture  of  personal  sanctity  than  the  rejoinder  of  our 
Lord  to  the  woman's  encomium  on  the  divine  mother 
hood.  We  were  in  need  of  this  great  lesson  as 
nothing  is  more  difficult  to  man  than  a  practical 
love  and  appreciation  of  the  things  that  constitute 
personal  sanctity.  The  most  exalted  spiritual  marvel 
is,  by  the  very  laws  of  the  divine  life,  intimately 
connected  with  personal  sanctity. 

But  nothing,  on  the  other  hand,  would  be  less 
justifiable  than  to  read  into  our  Lord's  words  the 
least  depreciation  of  the  worth  of  the  divine  mother 
hood,  as  such.  He  emphasizes  the  value  of  per 
sonal  sanctity  by  means  of  the  highest  created  form 
of  comparison,  the  divine  motherhood.  It  would  be 
quite  futile  to  ask  ourselves  the  question  whether 
divine  motherhood  could  be  separated  in  practice 
from  personal  sanctity ;  in  other  words,  whether  it  is 
on  the  whole  possible  for  a  creature  to  be  the 
Mother  of  God,  and  yet  to  be  deprived  of  personal 
sanctity.  No  doubt,  such  a  thing  implies  a  contra 
diction.  Certainly  our  Lord's  words  by  no  means 
suggest  that  in  His  mind  He  made  such  a  suppo- 
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sition.  He  admits  fully  the  praise  bestowed  on  the 
divine  motherhood,  but  He  completes  the  encomium 
by  extending  it  to  personal  sanctity. 

The  distinction  we  make  between  our  Lady's  per 
sonal  sanctity  and  her  divine  motherhood  is  justified 
on  the  ground  that  it  would  be  possible,  speaking 
theoretically,  for  a  human  being  to  have  as  much 
grace  as  Mary  had  independently  of  the  divine 
motherhood.  But  the  matter  may  be  put  in  another 
form,  and  we  may  ask  ourselves  whether  divine 
motherhood  is  at  all  possible  without  personal 
sanctity,  and  personal  sanctity  of  a  very  high  de 
gree.  We  feel,  of  course,  instinctively,  that  the 
Mother  of  God  ought  to  be  a  very  holy  being; 
but  to  what  extent  personal  sanctity  and  divine 
maternity  are  inseparable,  it  is  not  so  easy  for  us 
to  decide.  From  the  sacred  Gospels  and  from 
Catholic  theology  we  learn  a  vast  amount  as  to  the 
nature  and  the  extent  of  the  divine  motherhood. 
We  know  a  good  deal,  too,  from  faith  and  tra 
dition,  concerning  our  Lady's  personal  sanctity ;  we 
know  her  to  have  been  conceived  immaculate,  to 
have  been  absolutely  sinless,  to  have  been  confirmed 
in  grace.  But  to  what  extent  these  personal  privi 
leges  were  postulated  by  the  divine  motherhood  we 
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cannot  say  so  readily.  There  is,  however,  one  spi 
ritual  fact  of  absolute  certainty:  the  divine  mother 
hood  is  the  primary,  the  central  fact  in  Mary's 
election  and  predestination  on  the  part  of  God.  She 
is  not  a  saint  to  whom  divine  motherhood  was 
bestowed  as  an  extra  grace;  she  is  the  divine  Mother 
to  whom  sanctity  has  been  granted  as  a  necessary 
spiritual  complement.  Divine  motherhood  is  a  grace, 
or  rather,  a  spiritual  marvel  so  prodigious,  so 
unique  in  its  nature,  that  it  must  be  considered  as 
the  all  overpowering  spiritual  factor  in  the  person 
who  receives  it.  All  other  endowments  of  soul  and 
body  in  that  ever-blessed  person  could  not  be 
anything  except  a  preparation  for,  and  a  sequel  to, 
that  great  mystery  of  divine  life.  So  though  we 
fail  to  see  whether  sanctity  of  the  highest  degree 
is  united  with  divine  motherhood  through  a  neces 
sary  law  of  life,  one  thing  we  cannot  fail  to  see 
is  this  priority  of  the  divine  motherhood  in  Mary's 
election ;  she  is  simply  the  Mother  of  God ;  such  is 
the  definition  of  Mary. 

Now  if  this  little  book  is  to  have  achieved  any 
thing,  the  reader  ought  not  to  lay  it  aside,  after 
perusing  it,  without  having  gained  such  a  view  of 
the  excellency  of  the  divine  motherhood  as  to  have 
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made  it  a  necessity  for  his  mind  to  admit  that 
Mary's  personal  sanctity  was  intrinsically  con 
nected  with  her  maternity  through  a  law  of  super 
natural  life  which  God  Himself  could  not  have 
suspended. 


Chapter  II. 

THE  MOTHERHOOD   OF  ELIZABETH. 

Just  as  the  person  of  the  Son  of  God  has  its 
human  and  finite  counterpart  in  the  person  of  John 
the  Baptist,  the  Precursor,  so  the  divine  mother 
hood  of  Mary  stands  in  the  Gospel  of  St.  Luke 
intimately  associated  with  another  motherhood,  that 
of  Elizabeth. 

Elizabeth's  motherhood  played  a  wonderful  role 
in  the  mystery  of  the  Incarnation ;  it  was  to  Mary 
the  one  external  proof  of  the  possibility  of  a  divine 
and  virginal  motherhood,  and  Mary's  mind  had  the 
human  satisfaction  of  possessing  a  visible  evidence 
in  favour  of  an  incomprehensible  spiritual  fact.  Eli 
zabeth's  motherhood  was  the  Angel's  argument  to 
establish  the  veracity  of  his  incredible  message. 
He  used  no  other,  but  used  it  with  irresistible  ef 
ficacy:  "And  behold  thy  cousin  Elizabeth,  she  also 
hath  conceived  a  son  in  her  old  age;  and  this  is 
the  sixth  month  with  her  that  is  called  barren,  be- 
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cause  no  word  shall  be  impossible  with  God" 
(Luke  i.  36  37).  The  act  of  faith  by  which  Mary 
assented  to  the  Angel's  message  was  the  greatest 
act  of  faith  the  supernatural  world  has  ever  pro 
duced;  yet  in  this  act  of  faith,  as  in  every  other 
act  of  faith,  there  was  the  working  of  the  human 
mind,  there  was  the  motivum  credibilitatis ,  the 
rational  ground  for  assent.  Elizabeth's  motherhood, 
so  unexpected,  so  entirely  above  human  laws,  was 
to  Mary's  sublime  faith  in  that  circumstance  the 
motivum  credibilitatis.  Mary's  mind  worked  in 
tensely;  the  motherhood  that  was  promised  her  was 
apparently  impossible  on  account  both  of  her  vir 
ginity  and  the  nature  of  the  Child  to  be  born.  The 
Archangel,  most  privileged  of  all  beings,  entered 
into  the  workings  of  that  mind  and  followed  them 
step  by  step ;  for  it  was  his  office  not  only  to  de 
liver  the  message  but  also  to  make  it  appear  cre 
dible,  to  obtain  the  intellectual  acceptance  of  it  by 
Mary.  Elizabeth's  motherhood  thus  carefully  nar 
rated  and  put  before  Mary's  mind  turned  the  scales, 
and  her  mental  acceptance  of  the  mystery  was 
complete  and  unreserved.  That  Mary's  act  of 
faith  at  that  moment  was  an  effort  of  heroic  per 
fection  we  can  conclude  from  the  words  of  praise 
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which  the  Holy  Ghost  put  on  the  lips  of  Elizabeth 
when  Mary  came  to  visit  her:  "And  blessed  art 
thou  that  hast  believed,  because  those  things  shall 
be  accomplished  that  were  spoken  to  thee  by 
ttie  Lord"  (Luke  i.  45). 

The  motherhood  of  Elizabeth  is  obviously  the 
greatest  and  noblest  instance  of  a  purely  human 
motherhood:  "Amen  I  say  to  you,  there  hath  not 
risen  among  them  that  are  born  of  women  a  greater 
than  John  the  Baptist"  (Matt.  xi.  u).  This  testi 
mony  of  the  Son  of  God  as  to  John's  greatness 
would  suffice  to  give  to  Elizabeth  a  unique  place 
of  honour  among  all  the  women  who  have  the 
dignity  of  motherhood.  But  there  is,  besides  the 
greatness  of  the  son  born  to  Elizabeth,  the  wonderful 
circumstance  o.f  that  maternity.  It  is  as  supernatural, 
as  much  above  the  laws  of  human  fertility,  as  it 
possibly  could  be. 

The  priest  Zacharias,  Elizabeth's  husband,  never 
doubted  the  presence  of  the  Angel  that  appeared 
to  him,  standing  on  the  right  side  of  the  altar  of 
incense;  he  knew  that  he  was  conversing  with 
the  Angel  of  the  Lord.  Yet  the  promise  of  a  son 
seemed  a  thing  so  incredible  that  by  a  strange 
contradiction  he  actually  doubted  the  possibility 


10  CHAPTER    II. 

of  such  an  occurrence.  "And  Zacharias  said  to  the 
Angel:  Whereby  shall  I  know  this?  For  I  am  an 
old  man,  and  my  wife  is  advanced  in  the  years" 
(Luke  i.  1 8). 

The  doubts  of  the  old  man  were  of  such  a  cha 
racter  as  to  deserve  the  severe  rebuke  of  the  Angel, 
and  the  punishment  of  temporary  dumbness:  "be 
cause  thou  hast  not  believed  my  words,  which 
shall  be  fulfilled  in  their  time"  (Luke  i.  20).  The 
doubt  of  Zacharias  is,  like  the  doubt  of  St.  Thomas 
the  Apostle,  an  indirect  testimony:  it  brings  out  a 
supernatural  fact.  In  this  case  the  supernatural  fact 
is  the  miraculous  character  of  John's  birth.  With 
Elizabeth  we  are  not,  of  course,  in  presence  of  a 
miraculous  phenomenon  of  transcending  glory  as  in 
the  case  of  Mary's  motherhood;  Zacharias  is  truly 
the  father  of  John  the  Baptist.  Yet  it  was  at  the 
same  time  so  evident  a  sign  of  God's  favour  to 
Elizabeth  that  Mary  no  longer  hesitated  in  her  mind 
as  to  the  possibility  of  her  own  motherhood,  the 
moment  she  heard  the  news  from  the  Angel  that 
Elizabeth  was  with  child. 

Elizabeth's  motherhood  may  be  considered  as  a 
term  of  comparison,  to  enable  us  the  better  to  under 
stand  and  measure  the  excellency  of  Mary's  mother 
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hood.  The  Gospel  of  St.  Luke  opens  with  a  de 
tailed  description  of  the  holiest  and  purest  human 
motherhood  that  could  possibly  be  imagined.  The 
Evangelist  takes  pleasure  in  giving  us  a  full  descrip 
tion  of  the  glories  of  that  venerable  mother.  The 
arrangement  is  most  perfect,  even  from  the  artistic 
point  of  view;  it  is  a  glorious  crescendo,  this  inter 
twining  of  the  two  motherhoods,  that  of  Elizabeth 
and  that  of  Mary.  When  we  have  read  all  about 
Elizabeth's  motherhood  as  described  by  the  pen  of 
St.  Luke,  we  ask  ourselves  whether  it  is  possible  for 
a  woman  to  have  God  nearer  to  her  in  the  joys  of 
maternity,  than  it  is  conveyed  by  that  wonderful 
proximity  of  heaven  in  the  origin  of  John's  life.  But 
a  greater  thing  is  still  to  come,  a  thing  that  will 
make  a  most  dramatic  appeal  to  the  strongest  faith. 
With  Elizabeth's  motherhood  God's  action  and  grace 
surround,  as  with  an  odour  of  heavenly  life,  the 
laws  of  created  life.  With  Mary  it  will  be  all 
heavenly  life.  God's  action  is  not  merely  the  com 
panion  of  created  causality ;  it  is  supreme,  exclusive, 
absolutely  unconditioned  by  the  created  law  of  life 
On  the  other  hand,  this  artistic  intertwining  of 
the  two  maternities  on  the  part  of  the  Evangelist 
is  a  guarantee  to  us  that  both  maternities  were 
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maternities  in  the  full  sense  of  the  word.  There 
will  always  be  the  danger  for  our  mind  to  place 
Mary's  divine  role  in  a  totally  unearthly  sphere  of 
things,  to  think  of  her  motherhood  as  of  something 
belonging  to  quite  another  world.  The  sublimity 
of  it  detracts  from  its  created  reality  in  some  care 
less  minds.  With  Mary's  motherhood  closely  re 
lated  to  Elizabeth's  motherhood,  we  ought  to  see 
at  once  that  Mary  is  truly  a  mother  in  the  ordinary 
human,  real,  created  mode  of  maternity.  When 
Elizabeth  and  Mary  met  for  the  first  time  after  the 
Angel's  message  we  have  two  mothers  meeting, 
one  as  truly  and  as  really  a  mother  as  the  other: 
"And  whence  is  this  to  me,  that  the  Mother  of  my 
Lord  should  come  to  me?"  (Luke  i.  43.) 

Elizabeth's  exclamation  of  joy  is  also  a  proclama 
tion  of  the  reality  of  Mary's  motherhood ;  her  own 
offspring,  still  hidden  in  her  womb,  had  leaped  for 
joy  at  the  presence  of  Him  Who  could  not  be  there 
then  in  person  if  Mary's  womb  were  not  truly  a 
mother's  womb.  "Blessed  is  the  Fruit  of  thy  womb" 
we  have  to  read  in  conjunction  with  that  other  sen 
tence  "The  infant  in  my  womb  leaped  for  joy." 
Elizabeth,  in  her  tender  love  for  her  cousin,  keeps 
the  great  mystery  for  us  human  beings,  prevents 
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it  from  receding  into  a  realm  that  is  no  longer 
man's  realm.  Mary's  maternity  is  truly  a  divine 
maternity.  But  it  has  also  the  joys  and  the  essential 
characteristics  of  a  human  maternity.  It  was  the 
mission  of  the  Archangel  Gabriel  to  reveal  the  secrets 
of  the  divine  maternity;  it  was  Elizabeth's  mission 
to  assure  us  that  Mary  is  as  truly  a  human  mother 
as  she  is  herself. 


Chapter  III. 

THE  MEASURE  OF  THE  DIVINE  MOTHERHOOD. 

The  message  of  the  Archangel  Gabriel  to  Za- 
charias,  the  husband  of  Elizabeth,  contains  a  full 
description  of  the  character  and  career  of  the  child 
that  would  be  born  of  her :  "For  he  shall  be  great 
before  the  Lord,  and  shall  drink  no  wine  nor  strong 
drink;  and  he  shall  be  filled  with  the  Holy  Ghost, 
even  from  his  mother's  womb.  And  he  shall  con 
vert  many  of  the  children  of  Israel  to  the  Lord 
their  God.  And  he  shall  go  before  him  in  the 
spirit  and  power  of  Elias:  that  he  may  turn  the 
hearts  of  the  fathers  unto  the  children,  and  the  in 
credulous  to  the  wisdom  of  the  just,  to  prepare 
unto  the  Lord  a  perfect  people"  (Luke  i.  15 — 17). 

The  measure  of  the  praise  bestowed  on  the  child 
to  be  born  is  also  the  measure  of  Elizabeth's 
motherhood:  she  is  to  be  truly  the  mother  of  one 
so  great  that  his  greatness  surpasses  all  that  has  gone 
before  in  the  spiritual  history  of  Israel;  Elizabeth 
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is  the  mother  of  the  Precursor,  and  her  maternity 
stretches  as  far  as  the  career  of  the  Precursor.  The 
parents  of  John  shall  have  joy  and  gladness  in  the 
greatness  of  their  son:  for  this  is  a  universal  law 
of  human  parenthood  that  the  career  of  any  man, 
however  great,  is  a  true  glory  for  the  father  and 
mother  of  that  man;  human  parenthood  embraces 
the  whole  mortal  career  of  the  offspring. 

The  heavenly  messenger  entrusted  by  God  with 
the  task  of  announcing  the  glories  of  the  two  ma 
ternities,  that  of  Elizabeth  and  that  of  Mary,  keeps 
the  same  order  on  both  occasions :  he  begins  with 
the  praise  of  the  promised  offspring,  in  order  to 
show  to  what  an  extent  the  parents,  privileged  by 
God,  are  honoured ;  he  gives  the  measure  of  both 
motherhoods  by  describing  the  careers  of  the  sons. 
So  we  have  the  wonderful  message  to  Mary,  the 
parallel  of  that  other  message  delivered  to  John's 
parent:  "Fear  not,  Mary,  for  thou  hast  found  grace 
with  God.  Behold  thous  halt  conceive  in  thy  womb, 
and  shalt  bring  forth  a  son,  and  thou  shalt  call 
his  name  Jesus.  He  shall  be  great  and  shall  be 
called  the  Son  of  the  Most  High.  And  the  Lord 
God  shall  give  unto  him  the  throne  of  David  his 
father,  and  he  shall  reign  in  the  house  of  Jacob 
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for  ever.     And  of  his  kingdom  there   shall    be  no 
end  (Luke  i.  30— 33). 

Elizabeth's  motherhood,  already  so  important  to 
our  true  understanding  of  the  reality  of  the  In 
carnation  ,  through  its  intimate  association  with 
Mary's  motherhood,  does  Christian  theology  a  most 
valuable  service  by  giving  it,  by  way  of  a  com 
parison,  the  measure  of  Mary's  motherhood.  Mary 
is  Mother  to  the  extent  of  the  description  of  her 
Son's  career  given  by  Gabriel,  just  as  Elizabeth's 
motherhood  embraces  the  life  of  the  Precursor. 
John's  career,  vast  and  exalted  as  it  is,  is  of  a  de 
finite  character;  Elizabeth  is  welcome  to  all  its 
glories.  The  career  of  Jesus  stretches  beyond  all 
bounds;  it  embraces  eternity:  "And  of  his  kingdom 
there  shall  be  no  end."  Mary's  motherhood  stretches 
as  far,  is  co- extensive  with  it.  She  is  truly  the 
Mother  of  One  Whose  kingdom  has  no  termination. 
In  virtue  of  that  sweet  parallelism  between  Mary's 
motherhood  and  Elizabeth's  motherhood  which  God's 
wisdom  has  inserted  into  the  very  origin  of  Chri 
stianity,  we  take  Gabriel's  description  of  Christ's 
character  and  mission  for  a  measure  whereby  to 
estimate  the  extent  of  Mary's  maternity:  Mary  is 
from  the  very  beginning  the  Mother  of  One  Whose 
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kingdom  is  eternal.  So  the  divine  motherhood  of 
Mary  is  eternal,  not  temporal,  in  character.  Gabriel's 
description  of  the  Child  to  be  born  of  Mary  contains, 
as  in  an  angelic  summary,  the  whole  greatness 
of  Jesus :  He  is  the  Son  of  God ;  He  is  heir  to  all 
the  promises  of  Israel ;  He  is  immortal.  To  all  that 
immensity  of  glory  and  greatness  Mary  is  welcome, 
as  the  true  Mother;  she  may  rejoice  in  it  all,  she 
may  take  pride  in  it  all,  it  is  all  part  of  her  mother 
hood.  She  is  to  be  the  Mother  of  One  Who  is 
great:  "He  shall  be  great",  as  Elizabeth  was  to  be 
the  mother  of  a  great  one.  Both  mothers  have  that 
privilege.  But  when  the  Angel  proceeds  to  develop 
the  respective  greatness  of  John  and  Jesus,  from 
the  sphere  of  finite  things  in  the  case  of  John  he 
soars  to  the  infinite  in  the  case  of  Jesus,  and  Mary's 
motherhood  soars  up  with  him. 

Elizabeth's  motherhood  does  not  go  beyond  John's 
mortal  career.  The  pure  spirit  of  John,  after  the 
great  prophet's  martyrdom  at  the  hands  of  Herod, 
is  not  the  son  of  Elizabeth.  But  the  risen  Christ 
is  the  Son  of  Mary,  and  the  resurrection  of  Christ 
is  part  of  Mary's  motherhood,  part  of  all  that  was 
promised  her  when  she  was  promised  a  Son  Whose 
kingdom  shall  never  have  an  end. 

VONIEE,  The  divine  motherhood. 
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Mary's  divine  motherhood  then  differs  from  all 
other  motherhoods,  that  of  Elizabeth  not  excepted, 
in  this  important  characteristic  that  her  maternity 
bears  relation  to  One  Who  is  eternal  through  the 
very  principles  of  life  that  have  their  beginning  in 
Mary's  womb.  As  Jesus  could  never  be  made  to 
see  corruption,  "for  neither  was  he  left  in  hell, 
neither  did  his  flesh  see  corruption"  (Acts  ii.  31) 
and  this  through  the  very  laws  of  His  divine  being, 
Mary  is  Mother  to  Him  uninterruptedly,  as  long 
as  there  is  identity  and  continuance  of  the  body 
which  He  took  from  her.  His  death,  in  virtue  of 
the  divine  being  that  was  in  Him,  never  meant  the 
least  interruption  of  His  personal  existence,  never 
meant  the  least  breaking  up  of  the  elements  of  that 
bodily  organism  that  had  first  been  framed  in  Mary's 
womb.  No  other  mother  can  claim  such  continuance 
of  the  life  she  first  gave  and  fostered.  The  death 
of  Jesus  on  the  Cross  could  be  no  interruption  of 
that  relationship  of  nature  which  existed  between 
Mary  and  her  divine  Son  from  the  hour  of  His  con 
ception  by  her.  The  resurrection  in  our  Lord's  case 
is  something  more  than  the  coming  back  to  life 
of  a  dead  man ;  it  meant  for  Him  this  other  marvel, 
that  His  personal  existence  had  never  been  suspended, 
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in  virtue  of  the  Hypostatic  Union;  soul  and  body, 
though  separated  through  death,  were  united  in  the 
one  divine  Person  of  the  Word. 

So  it  would  not  be  enough  for  us  to  say  that 
the  resurrection  gave  back  to  Mary  her  Son;  we 
ought  to  say  that  even  in  death  Jesus  was  truly  Mary's 
Son,  for  since  He  was  also  the  Son  of  the  Most 
High,  His  Sonship,  both  with  regard  to  His  heavenly 
Father  and  His  earthly  Mother,  could  suffer  no 
eclipse.  The  measure  therefore  of  the  divine  mother 
hood  is  infinitude  and  eternity.  Gabriel  on  the  part 
of  God  promised  Mary  a  Son  of  infinite  excellency, 
Who  would  be  called  the  Son  of  the  Most  High, 
and  Who  would  have  eternal  duration  of  life;  her 
motherhood  then  necessarily  has  all  these  charac 
teristics. 


Chapter  IV. 

"HE  SHALL  BE  GREAT"  (Luke  i.  32). 

Both  in  the  case  of  John  and  of  Jesus  the  first  pro 
mise  made  by  the  Archangel  Gabriel  to  the  respec 
tive  parents  is  the  future  greatness  of  the  offspring. 
Of  John  the  Angel  says  that  "he  shall  be  great  be 
fore  the  Lord".  With  Jesus  the  announcement  is, 
of  course,  vastly  more  categorical,  and  the  greatness 
that  is  foretold  is  an  absolute  greatness  of  person, 
as  He  shall  be  called  the  Son  of  the  Most  High, 
a  thing  infinitely  above  being  great  before  the 
Lord:  "He  shall  be  great  and  shall  be  called  the 
Son  of  the  Most  High'  .  Mary's  divine  maternity  em 
braces  the  whole  great  Christ  Whose  name  is  above 
all  other  names. 

When  we  read  in  the  Acts  of  the  Apostles  that 
the  disciples  of  Christ  were  assembled  in  the  expec 
tation  of  the  Holy  Ghost,  with  "Mary  the  Mother 
of  Jesus"  (Acts  i.  14),  we  may  give  the  phrase  its 
full  literal  meaning,  Mary  being  then  as  truly  the 
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Mother  of  Jesus  Who  had  ascended  into  heaven 
and  Who  was  to  send  the  Spirit  of  Love,  as  she 
was  the  Mother  of  Jesus  at  the  wedding-feast  at 
Cana  in  Galilee.  She  knew  then  that  she  was  the 
Mother  of  One  Who  was  great  beyond  all  com 
parison.  But  the  quality  first  enunciated  by  the 
Angel  Gabriel  as  being  the  essential  feature  of  her 
Son,  was  the  one  to  be  revealed  last.  The  divine 
motherhood  appeals  to  us  chiefly  in  connection  with 
Christ's  littleness.  Whenever  human  art  has  at 
tempted  the  glorious  subject  of  the  divine  mother 
hood,  it  has  taken  that  motherhood  at  its  first 
period,  when  the  Son  of  Mary  was  not  great  yet, 
but  little.  But  no  artist  has  ever  been  capable,  or 
ever  will  be  capable,  of  giving  to  us  fully  the  pe 
culiar  look  of  love  and  hope  with  which  the  divine 
Mother  gazed  at  her  Infant  Son  as  the  message  of 
Gabriel  kept  ringing  in  her  ears:  "He  shall  be  great  . 
This  message  ought  to  permeate  all  Christian  art 
in  its  treatment  of  the  Mother  and  Child.  Mary 
holds  in  her  arms  One  Who  shall  be  great;  nothing 
will  ever  prevent  His  becoming  great;  she  is  sure 
of  it,  though  she  may  be  in  doubt  as  to  many  things 
that  will  constitute  His  final  greatness.  She  holds 
up  that  sweet  Child  of  hers,  so  helpless,  so  tiny, 
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and  she  speaks  to  us  the  words  of  the  heavenly 
messenger:  "He  shall  be  great".  Nothing  appeals 
so  directly  to  human  motherhood  as  the  hope  of 
some  greatness  for  the  helpless  little  child  of  in 
articulate  speech,  Mary's  joy  was  complete ;  it  was 
not  a  mere  hope,  it  was  a  divine  assurance. 

In  all  our  thoughts  on  the  divine  maternity  we 
ought  to  keep  constantly  before  our  minds  the 
words  with  which  Gabriel  opens  the  description  of 
the  future  Son  of  Mary.  Forgetfulness  of  that  great 
announcement  "He  shall  be  great"  might  lead  to 
certain  naturalism  in  our  devotion  to  the  Mother 
and  the  Infant. 

Between  Mary  and  the  Child  there  is  more  than 
the  sweet  affection  between  a  beautiful  mother  and 
her  first-born.  There  is  the  faith  as  vivid  as  the 
natural  love  of  a  mother  can  be  in  the  child's  in 
comparable  greatness  which  is  to  be  revealed  some  day. 

Love  for  the  Madonna,  artistic  presentment  of  the 
Madonna,  which  do  not  contain  and  express  that 
feature  of  the  Mother's  faith  in  the  Child's  greatness, 
fall  short  of  the  true  Christian  view  of  the  divine 
maternity. 

The  Catholic  love  of  the  Mother  of  God  is  es 
sentially  a  great  thing;  divine  maternity  is  a 
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master-piece  of  God's  wisdom,  to  give  pleasure  to 
the  keenest  and  greatest  intellect.  It  is  a  source  of 
spiritual  power ;  it  is  the  foundation  of  an  immense 
hope ;  it  breeds  a  love  that  is  strong  as  death.  The 
divine  maternity  is  a  thing  full  of  majesty,  and  the 
whole  creation  stands  in  awe  before  the  overpowering 
glory  of  the  blessed  vision,  the  Mother  with  the 
Child.  Catholic  art,  in  its  purer  and  stronger  aspects, 
has  almost  neglected  the  element  of  natural  ten 
derness  between  Mother  and  Child  in  the  case  of 
Mary  and  the  Divine  Infant,  in  order  to  give  full  ex 
pression  to  that  faith  that  was  in  the  Mother  of 
Jesus,  from  the  first  day,  that  her  Child  should  be 
great,  that  He  was  great  even  when  reposing  on 
His  Mother's  breast. 


Chapter  V. 

THE  TERMS  OF  THE  DIVINE  MATERNITY. 

When  Zacharias  had  heard  the  message  that  his 
wife  Elizabeth  would  bear  him  a  son  of  such  su 
preme  greatness  and  sanctity,  instead  of  accepting 
loyally  and  gratefully  the  angelic  message,  his  mind 
was  overpowered  by  a  great  doubt,  a  grave  dif 
ficulty  arising  out  of  the  natural  and  physical  order 
of  things.  "Whereby  shall  I  know  this?  For  I  am 
an  old  man,  and  my  wife  is  advanced  in  years" 
(Luke  i.  1 8).  In  Gabriel's  interview  with  Mary 
there  is  at  the  same  point  of  the  interview  a  similar 
interruption  on  the  part  of  the  person  addressed 
by  the  heavenly  speaker.  "And  Mary  said  to  the 
Angel:  How  shall  this  be  done,  because  I  know 
not  man?"  (Luke  i.  34.)  But  here  the  parallelism 
between  Zacharias  and  Mary  ceases.  The  two  inter 
rogations,  though  similar  in  nature,  though  forth 
coming,  as  it  were,  at  the  same  point  of  the  heavenly 
act,  are  vastly  dissimilar  in  spirit  and  provoke 
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answers  infinitely  different  in  purport.  Mary's  query 
is  followed  by  the  highest  exposition  of  the  mystery 
of  the  Incarnation  ever  uttered  here  on  earth.  What 
Gabriel  said  in  reply  to  Mary's  question  is  a  speech 
of  eternal  beauty  and  incomparable  profundity. 
Zacharias,  on  the  contrary,  is  rebuked,  sharply  re 
buked  as  it  were  in  a  human  way,  the  Angel  showing 
indignation  at  the  old  man's  hesitation,  because  he 
failed  to  recognize  the  character  of  the  messenger 
that  had  come  to'him.  "And  the  Angel  answering, 
said  to  him:  I  am  Gabriel,  who  stand  before  God, 
and  am  sent  to  speak  to  thee  and  to  bring  thee 
these  good  tidings.  And  behold,  thou  shalt  be 
dumb  .  .  .  because  thou  hast  not  believed  my 
words,  which  shall  be  fulfilled  in  their  time"  (Luke 
i.  19  20).  From  this  diversity  of  the  Angel's  con 
duct  with  regard  to  the  two  questioners  we  see  at  a 
glance  what  depth  of  wisdom  and  humility  there 
must  be  in  this  sentence  of  Mary,  by  which  she 
interrupts  the  Angel  in  the  act  of  delivering  his  great 
message.  We  have  here  the  terms  that  shape  di 
vine  maternity  into  something  so  unexpected,  so 
unforeseen,  absolute  virginity. 

Mary's  virginity  is  twofold :  there  is  her  own  vir 
ginity  as  a  vessel  of  election,  as  one  chosen  for  the 
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highest  form  of  spiritual  life;  it  is  a  great  grace, 
but  not  a  miraculous  grace;  the  other  is  her  vir 
ginity  as  Mother,  a  miraculous  grace,  not  found 
elsewhere  in  the  whole  vast  realm  of  God's  creation. 
The  first  kind  of  virginity  is  a  grace  that  is  being 
shared  by  many,  since  Mary's  Son  died  on  the  Cross. 
But  of  the  second  kind  of  virginity  there  never 
could  be  another  instance. 

What  we  might  call  our  Lady's  personal  virginity 
is  in  itself  a  most  sublime  thing,  because  it  was  a 
thing  without  a  precedent.  The  idea  of  virginity 
has  become  one  of  the  most  popular  Christian  ideas. 
Our  Lady  is  the  beginning  of  it  all.  It  was  to  be 
virginity  in  wedlock,  for  no  other  kind  of  virginity 
could  explain  the  Gospel.  She  was,  in  the  words 
of  the  Evangelist,  "a  virgin  espoused  to  a  man 
whose  name  was  Joseph,  of  the  house  of  David" 
(Luke  i.  27).  On  the  other  hand,  her  reply  to 
the  Angel's  message  is  absolute  and  emphatic: 
"How  shall  this  be  done,  because  I  know  not  man?" 
(Luke  i.  34.)  Virginity  was  Mary's  irrevocable  re 
solve.  Such  resolve  had  come  to  her  not  from  her 
people's  tradition,  but  from  heaven. 

But  on  this  first,  this  personal  virginity,  there  is 
grafted  another  virginity,  the  virginity  of  the  divine 
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motherhood.  It  might  be  said  in  a  general  way 
that  the  early  Christian  generations  were  more 
captivated  by  the  virginity  of  motherhood  in  Mary, 
whilst  in  our  own  times  we  think  more  of  Mary's 
personal  virginity.  Our  Liturgy,  which,  of  course, 
speaks  the  earlier  Christian  mind,  is  full  of  the  vir 
ginity  of  the  divine  motherhood;  it  never  tires  of 
the  great  antithesis  that  Mary  is  at  the  same  time 
Virgin  and  Mother:  Salve,  sancta  par  ens  enixa 
puerpera  regem.  Virgo  prius  ac  posterius,  Gabrielis 
ab  ore  sumens  illud  Ave.  Rubum,  quern  viderai 
Moyses  incombustum,  conservatam  agnovimus  tuam 
laudabilem  virginitatem,  Dei  Genitrix.  These  are 
a  few  of  the  ways  in  which  the  older  Christian 
generations  expressed  their  faith  in  Mary's  virginity. 
It  is  nearly  always  the  virginity  of  the  Mother  that 
fills  them  with  holy  admiration. 

Mary's  virginity  as  the  Mother  of  God  is  more 
than  a  mere  preservation  of  her  personal  virginity. 
It  is  a  virginity  of  a  higher  kind,  a  virginity  that  is 
truly  a  divine  mystery.  It  is  a  supereminent  vir 
ginity,  a  supernatural  gift  abiding  in  Mary's  bodily 
frame,  of  such  quality  as  is  not  found  in  the  purest 
maiden  here  on  earth.  Mary's  motherhood  is  Mary's 
virginity,  and  Mary  is  the  Virgin  of  virgins,  virgo 
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virginum,  in  virtue  of  her  divine  motherhood,  as 
such  motherhood  implies  an  action  of  the  Holy 
Ghost  in  the  very  springs  of  Mary's  life  that  raised 
Mary's  blood  to  the  plane  of  divine  incorruptibility. 
To  say  that  Mary  remained  virgin  in  spite  of  her 
being  Mother  would  not  be  an  adequate  rendering 
of  her  unique  privilege.  If  we  say  merely  that 
Mary's  virginity  was  safeguarded  in  the  higher  grace 
of  her  motherhood,  we  admit,  indeed,  a  marvellous 
thing,  a  miraculous  operation  on  the  part  of  God  ; 
but  we  seem  to  imply  that  the  divine  mother 
hood  might  have  been  a  danger  to  the  virginity, 
which  danger  was  averted  by  a  miraculous  inter 
position.  In  that  case  the  virginity  of  Mary, 
though  miraculously  preserved,  would  yet  be  the 
natural  virginity  of  the  human  maiden.  A  glorious 
thing  indeed  it  would  be,  and  many  a  passage  of 
the  liturgical  prayers  of  the  Church  speaks  of  the 
preservation  of  the  virginity  in  this  more  elementary 
way.  But  surely  there  is  more  in  Mary's  virginity. 
She  is  the  virgin  she  is,  not  in  spite  of  her  mother 
hood  but  because  of  her  motherhood.  The  divine 
quality  that  has  made  Mary's  flesh  into  the  Mother 
she  is,  also  made  her  into  the  Virgin  she  is,  a 
virgin  of  no  mere  earthly  integrity  but  of  heavenly 
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life.    Her  virginity  is  a  positive,  divine  quality,  not 
simply   a  preservation  of  the  natural  maiden  state. 

When  Mary  challenged  for  one  moment  Gabriel's 
astonishing  message  with  the  query  that  went  to 
the  very  root  of  the  matter:  "How  shall  this  be 
done,  because  I  know  not  man",  she  asked  for  a 
solution  of  the  double  difficulty  of  the  motherhood 
and  the  preservation  of  virginity.  How  can  one 
who  knows  not  man  become  a  mother,  and  how 
can  one  who  has  resolved  upon  virginity  possess 
the  honour  of  maternity?  The  Archangel's  answer 
unfolds  the  mystery  of  the  new  divine  paternity, 
and  in  that  act  of  God's  paternity  there  is  con 
tained  for  Mary  not  only  a  motherhood  such  as 
there  never  was,  but  also  a  virginity  not  known  tu 
man  and  truly  incomprehensible  to  man. 

The  active  principle  in  that  begetting  of  a  new 
life  is  the  Holy  Ghost:  "The  Holy  Ghost  shall  come 
down  upon  thee ".  The  divine  action,  "the  power 
of  the  Most  High'  which  will  be  as  the  paternal 
origin  of  the  One  to  be  born,  is  a  far-reaching,  all- 
transforming  action.  The  sanctity  and  the  power 
of  the  active  principle  in  Christ's  temporal  genera 
tion  are  the  twofold  solution  of  Mary's  twofold 
difficulty.  The  Archangel  assures  Mary  that  she  will 
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find  not  only  her  motherhood  but  also  her  virginity, 
a  virginity  far  superior  to  the  one  she  knew  of. 

The  supereminent  virginity  of  the  Mother  thus 
becomes  with  the  sanctity  of  the  active  principle 
the  contributory  cause  of  the  sanctity  of  the  Off 
spring.  "And  therefore  also  the  Holy  which  shall 
be  born  of  thee  shall  be  called  the  Son  of  God." 

"Holy  and  spotless  virginity,  with  what  praise 
shall  I  extol  thee  I  know  not,  for  thou  didst  en 
close  in  thy  womb  Him  Whom  the  heavens  cannot 
contain."  These  words  of  the  Roman  Breviary  de 
scribe  well  any  writer's  embarrassment  when  he  tries 
to  expatiate  on  Mary's  virginity.  Divine  maternity 
is  incompatible  with  the  loss  of  virginity,  and  the 
mode  in  which  the  Son  of  God  took  blood  from 
Mary's  veins  brought  physical  nature,  brought  created 
human  life,  brought  human  blood  into  a  relationship 
with  the  God  of  all  sanctity  such  as  no  created 
intellect  can  understand.  Mary's  life  and  God's  life 
were  fused  in  one  sublime  spiritual  result,  the  con 
ception  of  the  God  Incarnate:  Qui  conceptus  est 
de  Spiritu  Sancto,  natus  ex  Maria  Virgine.  This 
article  of  the  Creed  must  have  been  sweet  music 
to  the  older  generations  of  Christians,  as  to  them 
the  virginity  of  Mary's  maternity  was  evidently  a 
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source  of  endless  spiritual  joy.  Let  us  hasten  back 
to  that  majestic  conceit  of  the  Virgin;  let  us  see 
in  the  great  virginity  one  of  God's  masterpieces 
in  the  supernatural  order  of  things.  There  ought 
to  be  in  us  an  instinctive  sympathy  for  that  spi 
ritual  marvel,  since  we  are  the  children  of  God  of 
whom  it  is  said  that  they  "are  born,  not  of  blood, 
nor  of  the  will  of  flesh,  nor  of  the  will  of  man,  but 
of  God"  (John  i.  13). 


Chapter  VI. 

THE  HOLY  THING  THAT  SHALL  BE  BORN  OF  MARY. 

No  one  can  fail  to  have  his  attention  arrested 
by  the  unexpected  turn  of  Gabriel's  speech  when 
he  explains  to  Mary  how  she,  the  Virgin,  is  to  be 
come  the  Mother:  "And  therefore  also  the  Holy 
Thing  which  shall  be  born  of  thee  shall  be  called 
the  Son  of  God".  It  is  beyond  the  shadow  of  a 
doubt  that  the  Archangel  used  the  neuter  form  of 
speech  when  speaking  of  the  Offspring  Mary  was 
to  expect.  He  did  not  say  "The  Holy  One  Who 
shall  be  born  of  thee  shall  be  called  the  Son  of 
God",  but  "The  Holy  Thing".  The  original  Greek 
has  the  neuter  form,  so  has  the  Latin  Vulgate,  and 
the  English  Bible  is  an  exact  translation  when  it 
renders  the  sentence  as  quoted  above. 

There  is  wonderful  emphasis  and  power  in  the 
angelic  phrase.  If  Gabriel  had  said  "the  Holy  One 
Who  shall  be  born  of  thee  shall  be  called  the  Son 
of  God"  it  would  have  been  a  less  efficacious  way 
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of  bringing  home  to  Mary,  and  through  her  to  us, 
the  fact  that  Mary's  Son  would  be  more  than  man ; 
she  will  be  given  a  Child  Who  will  be  something 
beyond  all  human  possibilities,  something  above  all 
the  human  category  of  being,  nay,  something  beyond 
all  created  personality.  The  Angel's  choice  of  phrase, 
calling  the  result  of  the  Holy  Ghost's  action  a  "Some 
thing",  for  such  is  virtually  the  meaning  of  Gabriel's 
words,  is  infinitely  subtle,  and  was  bound  to  arrest 
Mary's  attention,  as  it  does  ours.  The  Angel's  phrase 
makes  it  at  once  possible  for  us  to  throw  aside  all 
human  limitations,  all  personal  restrictions  of  a 
created  order.  Being  a  Holy  Thing  it  may  be  a 
human  or  a  divine  being,  a  finite  or  an  infinite 
being,  but  it  is  certainly  a  being  of  unusual  per 
fection  ;  it  is  a  Holy  Thing  in  virtue  of  the  divine 
action  on  Mary;  for  it  is  in  virtue  of  that  divine 
action  that  it  is  a  Holy  Thing. 

The  hypothetical  phrase  "The  Holy  One  Who 
shall  be  born  of  thee  shall  be  called  the  Son  of 
God"  would  contain  a  difficulty;  for  it  would,  in  a 
way,  limit  the  meaning  of  the  subject  of  the  pro 
position.  A  Holy  One  to  be  born  of  a  woman 
would  of  necessity  be  a  human  being;  a  Holy  Thing 
to  be  born  may  be  something  unspeakably  wonderful. 

VONIER,   The  divine  motherhood.  -2 
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What  will  it  be?  The  Angel  says  it  at  once:  "It 
will  be  called  the  Son  of  God."  Christian  phraseo 
logy,  following  in  this  the  Verbum  caro  factum 
est  of  St.  John,  prefers  the  expression  "God  was 
made  man"  to  the  expression  "man  was  made  God", 
as  it  renders  more  powerfully  the  truth  that  Mary's 
Offspring  was  never  anything  but  God;  the  in 
finitely  mysterious  Thing  in  Mary's  bosom,  after  the 
Angel's  departure,  was  God.  St.  John's  phrase,  then, 
"The  Word  was  made  flesh",  and  Gabriel's  phrase, 
:'the  Holy  Thing  that  shall  be  born  of  thee  shall 
be  called  the  Son  of  God",  are  kindred  language; 
it  indicates  that  at  no  division  of  time,  however 
small,  that  adorable  Thing  Which  was  in  Mary's 
bosom  could  be  called  by  any  name  except  by 
the  name  of  God;  the  Archangel's  subtle  phrase 
makes  it  clear  that  Mary  is  directly,  and  without 
any  intermediary,  the  Mother  of  God. 

We  have  seen  in  a  previous  chapter  how  Mary's 
motherhood  has,  from  its  very  nature,  an  infinite 
extension,  as  Mary  is  the  Mother  of  Jesus  according 
to  the  totality  of  His  career,  according  to  His  im 
mortal  nature  and  His  everlasting  kingdom;  for  a 
Son  was  promised  to  Mary  Whose  rule  over  creation 
would  never  have  an  end.  There  is  another  such 
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infinitude  implied  in  Mary's  motherhood:  she  is 
Mother  according  to  the  infinitely  full  vitalities  of 
God's  effective  power.  Her  motherhood  was  active 
under  the  overshadowing  of  the  Most  High  in  the 
production  of  an  infinite  Thing.  Nothing  but  an  in 
finite  Thing  could  be  the  result  of  a  motherhood 
thus  active.  Nothing  is  impossible  to  God  in  Whom 
all  inferior  causalities  are  contained  as  in  the  supreme 
and  all-sufficient  cause.  It  is  in  God's  power  to  cause 
man  to  be  born  of  woman  without  the  intervention 
of  a  human  father.  But  in  such  an  hypothesis  we 
should  have  a  maternity  that  would  differ  toto  coelo 
from  Mary's  maternity.  It  would  be  a  miraculous 
maternity,  but  not  an  infinite  maternity.  The  man 
born  would  be  finite,  mortal,  merely  human.  Mary's 
bosom  produced  an  infinitely  Holy,  an  eternal,  a 
divine  Thing,  through  the  very  laws  of  the  divine 
vitalities  that  were  operative  in  her  when  she  con 
ceived  from  the-  Holy  Ghost.  It  is  the  only  instance 
in  the  whole  realm  of  the  natural  and  supernatural 
world,  outside  the  Eucharistic  mystery,  where  a 
finite  thing,  as  was  Mary's  life-blood,  becomes  the 
object  of  an  act  of  God's  omnipotence  with  an  in 
finite  result  as  the  term  of  such  activity.  The  Holy 
Thing  Which  was  produced  is  what  It  is  in  virtue 
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of  Mary's  maternity  as  much  as  in  virtue  of  the 
power  of  the  Holy  Ghost.  We  must  conclude, 
therefore,  that  maternity  itself,  in  our  Lady,  was 
raised  to  a  plane  high  enough  to  meet  God's  crea 
tive  paternity,  when  the  Word  was  made  flesh.  Let 
us  always  bear  in  mind  the  great  truth  that  our 
Lady's  maternity  was  a  most  natural  maternity  in 
the  sense  that  she  fully  responded  to  it,  was  not 
overwhelmed  by  it,  that  there  was  no  gap  between 
her  and  her  Offspring;  Christ  came  from  her  as  her  own 
dear  Child,  the  Fruit  of  her  own  blessed  womb.  I  am 
right,  therefore,  in  asserting  that  Mary's  maternal 
function  in  the  conception  of  Christ  was  raised  to 
an  incredibly  high  plane  of  vitality  so  as  to  make 
her  maternity  not  only  an  instrumental,  but  a  natural 
maternity.  If  Mary's  mission  had  been  merely  to 
minister  the  human  element  to  the  Word  when  He 
became  flesh  her  maternity  would  have  been  an 
instrumental  maternity;  it  would  have  existed  just 
to  serve  a  higher  purpose.  But  Mary's  role  is  more 
than  that;  she  is  permanently  the  Mother  of  God, 
and  her  maternity  is  not  a  transient  ministration, 
but  an  abiding  dignity  *  that  makes  her  share,  in 
literal  truth,  with  God  the  Father  the  parenthood 
of  Jesus  Christ. 
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A  three-fold  hypothesis  might  make  this  point 
clearer  still.  We  can  think  of  a  woman  being  made 
a  mother  by  the  direct  productive  act  of  God,  as 
already  said;  in  that  case  the  offspring  of  that 
mother  would  not  be  divine,  but  human.  Then 
there  can  be  the  conception  in  a  woman's  womb 
of  a  divine  Person,  as  happened  in  the  Incarnation, 
the  woman  being  merely  instrumental  to  the  pro 
duction  of  the  body.  In  such  a  case  it  would  be 
divine  maternity  in  the  most  restricted  physiological 
sense.  Thirdly,  there  is  the  glorious  possibility  of 
perfect  divine  maternity  with  all  the  graces  and  pri 
vileges,  with  all  the  rights  and  splendours  of  one  who 
shares  to  the  full,  with  God  the  Father,  the  parent 
hood  of  the  God  Incarnate.  Such  is  Mary's  ma 
ternity;  such  is  the  meaning  of  Elizabeth's  saluta 
tion  to  Mary,  or  rather,  the  salutation  of  the  Holy 
Ghost  through  the  mouth  of  Elizabeth,  when,  full 
of  the  divine  Spirit,  she  cried  with  a  loud  voice: 
"Blessed  art  thou  among  women,  and  blessed  is  the 
Fruit  of  thy  womb.  And  whence  is  this  to  me,  that 
the  Mother  of  my  Lord  should  come  to  me?" 
(Luke  i.  42  43.)  Elizabeth  was  the  first  creature 
to  call  Mary  'the  Mother  of  God';  she  gave  us 
the  greatest  word  of  the  human  language:  'Mother 
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of  God'.  The  Archangel  had  said  as  much,  but 
merely  by  implication ;  Elizabeth,  the  happiest  of 
human  mothers,  has  the  privilege  of  having  spoken 
for  the  first  time  the  word  Mother  of  God.  When, 
moreover,  in  the  same  breath  she  calls  blessed  the 
Mother  and  the  Fruit  of  the  Mother's  womb,  be 
stowing  the  same  encomium  on  the  two  lives  which 
were  not  yet  separated,  she  gives  us  an  additional 
ground  for  saying  that  Mary's  maternity  had  been 
raised  to  the  divine  plane  of  dignity  and  perfection, 
where  one  and  the  same  blessedness  holds  Mother 
and  Offspring  wrapt  in  a  matchless  sanctity. 

We  may  elucidate  still  further  the  nature  of 
Mary's  share  in  the  dignity  of  parenthood  with  re 
gard  to  the  Son  of  God,  by  asking  ourselves  how 
it  comes  that  the  Holy  Ghost  could  never  be  called 
the  father  of  Christ,  though  it  was  through  the 
Holy  Ghost's  operation  that  the  conception  took 
place,  whilst,  on  the  other  hand,  Mary  is  to  be 
called  the  Mother  of  Christ  in  all  accuracy  of 
language.  Only  one  of  the  three  Persons  of  the 
Trinity,  the  Eternal  Father,  is  truly  the  Father  of 
Christ,  and  one  other  person  only,  Mary,  is  truly 
the  Mother  of  Christ.  The  answer  which  St.  Thomas 
Aquinas  gives  in  his  Summa  to  the  query  just 
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formulated  is  eminently  calculated  to  give  us  a  deeper 
view  of  the  share  of  Mary  in  Christ's  parentage. 
"Christ",  says  the  great  Doctor,  "was.  conceived 
from  Mary  the  Virgin,  who  supplied  the  life- 
matter,  in  such  wise  as  to  produce  similarity  of 
kind,  and  therefore  He  is  called  her  Son.  On  the 
other  hand,  Christ,  in  His  human  nature,  was  con 
ceived  from  the  Holy  Ghost,  as  from  the  active 
principle,  but  not  in  such  wise  as  to  produce  simi 
larity  of  kind  as  a  son  is  born  from  his  father;  and 
therefore  Christ  is  not  said  to  be  the  Son  of  the 
Holy  Ghost"  (Summa  3,  q.  32,  a.  3). 

The  reason  why  the  Holy  Ghost,  through  the 
operation  in  Mary's  womb,  did  not  produce  an  Off 
spring  in  the  similarity  of  kind,  as  does  a  human 
father,  is  given  by  St.  Thomas  in  the  same  para 
graph,  and  previously  to  the  words  just  quoted. 
The  Son  of  God,  though  becoming  incarnate,  existed 
before  the  Incarnation.  In  His  own  existence  He 
had  perfect  similarity  of  nature  and  kind  from  the 
Eternal  Father,  the  first  Person  of  the  Trinity.  There 
fore  He  was  Son  already,  the  Only-Begotten,  of  the 
Father.  Becoming  incarnate  through  the  operation 
of  the  Holy  Ghost  could  not  make  Him  Son  of  the 
Holy  Ghost,  as  such  a  relation  of  parentage  already 
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existed  with  the  Father.  But  it  made  Him  the  Son 
truly  of  Mary,  because  Mary,  and  Mary  alone,  gave 
Him  a  true  similarity  of  nature  in  humanity,  as  the 
Eternal  Father,  and  the  Eternal  Father  alone,  had 
given  Him  similarity  of  nature  in  divinity,  through 
the  eternal  filiation  of  the  Word.  The  Eternal  Father 
and  Mary  are  the  true  parents  of  Jesus  Christ.  I  am 
here  paraphrasing  the  words  of  St.  Thomas,  but 
the  doctrine  is  unmistakable.  Mary's  motherhood 
will  always  be  greater  than  the  thought  of  the 
greatest  thinker.  We  merely  apprehend  the  outline 
of  an  ever-deepening  circle  of  divine  vitalities  of  the 
first  order. 


Chapter  VII. 

THE  TREE  OF  JESSE. 

St.  Gabriel,  when  delivering  the  great  message 
to  Mary,  speaks  of  the  Child  as  being  at  the  same 
time  the  Son  of  the  Most  High  and  the  Son  of 
David.  "He  .  .  .  shall  be  called  the  Son  of  the 
Most  High.  And  the  Lord  God  shall  give  unto 
him  the  throne  of  David  his  father."  Considering 
that  Mary's  virginity  was  the  presupposed,  the  in 
dispensable  condition  of  her  divine  motherhood,  we 
may  at  once  take  it  for  granted  that  between  Mary 
and  David  there  is  the  closest  alliance  in  this  ever- 
blessed  mystery  of  the  Incarnation;  David  could 
not  be  called  Christ's  father  except  through  Mary, 
and  nothing  could  be  a  more  emphatic  assertion 
of  the  fact  that  Mary  is  the  true  Mother  of  the  Son 
of  the  Most  High,  than  the  Angel's  mode  of  speaking 
when  he  calls  the  future  Offspring  "the  Son  of  Da 
vid",  with  a  natural  right  of  succession  to  the  throne 
of  David. 
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Christ  succeeds  to  David  through  His  own  Mother. 
Christ  came  from  heaven  with  immense  greatness 
and  power  as  the  Son  of  the  Most  High,  but  He 
came  also  with  full  rights  to  an  earthly  throne; 
this  throne  belonged  to  Him  in  virtue  of  natural 
heredity,  as  much  as  the  heavenly  throne;  He  is 
truly  the  Son  of  David,  being  the  Son  of  Mary, 
and  Christ's  eternal  kingship  over  heaven  and  earth 
is  come  to  Him  by  a  double  birth-right,  the  birth 
right  based  on  His  Father's  glory,  the  first  Person 
of  the  Trinity,  and  the  birth-right  based  on  His 
Mother's  lineage,  the  lineage  of  Mary,  the  daughter 
of  David.  No  words  could  be  more  pregnant  with 
the  idea  of  direct,  perfect,  unlimited  motherhood, 
than  this  phrase  of  the  heavenly  spirit,  and  had  he 
said  to  Mary  that  she  was  to  be  the  Mother  of  God, 
he  could  not  have  said  more  than  that  which  is  by 
implication  contained  in  the  phrase  he  used.  He 
Who  is  to  be  called  the  Son  of  the  Most  High  is 
the  Son  of  David,  with  the  right  of  an  heir  to  the 
throne  of  his  father;  therefore  Mary's  maternity  has 
not  merely  the  physiological  role  of  giving  life  to 
the  human  portion  of  the  God  Incarnate;  Marys 
motherhood  has  the  full  juridical  and  ethical  value 
of  a  mother  who  is  the  heiress  to  immense  rights, 
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and  who  has  full  power  to  transmit  these  rights  to 
the  Son  Whom  she  bears. 

This  juridical  value  of  Mary's  motherhood  as  the 
only  rightful  possessor  and  transmitter  of  immense 
regal  rights  is  a  thing  of  wonderful  beauty;  it  makes 
the  whole  tree  of  Jesse  culminate  in  Mary.  When 
in  their  mighty  cathedrals  our  forefathers  used  their 
constructive  genius  to  build  up  the  tree  of  Jesse  in 
stone  and  colour,  they  gave  expression  to  their  spiritual 
understanding  of  this  aspect  of  the  divine  motherhood. 

St.  Paul,  in  his  Epistle  to  the  Romans,  gives  us, 
as  in  a  summary,  the  full  spiritual  significance  of  the 
tree  of  Jesse:  "For  I  wished  myself  to  be  an  anathema 
from  Christ,  for  my  brethren,  who  are  my  kinsmen 
according  to  the  flesh,  who  are  Israelites,  to  whom 
belongeth  the  adoption  as  of  children,  and  the  glory, 
and  the  testament,  and  the  giving  of  the  law,  and 
the  service  of  God,  and  the  promises:  whose  are 
the  fathers,  and  of  whom  is  Christ,  according  to  the 
flesh,  who  is  over  all  things,  God  blessed  for  ever. 
Amen"  (Rom.  ix.  3—5)  Whole  books  might  be 
written  on  the  spiritual  power  of  the  promise  made 
to  Abraham  and  his  seed. 

This  promise  is  the  one  great  supernatural  factor 
of  the  world  before  the  Incarnation  took  place.  It 
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is,  I  might  almost  say,  the  supernatural  order  in 
its  juridical  aspect,  before  it  became  a  great  living 
reality.  "For  God  making  promise  to  Abraham, 
because  he  had  no  one  greater  by  whom  he  might 
swear,  swore  by  himself,  saying:  'Unless  blessing 
I  shall  bless  thee,  and  multiplying  I  shall  multiply 
thee'.  And  so  patiently  enduring  he  obtained  the 
promise.  For  men  swear  by  one  greater  than  them 
selves:  and  an  oath  for  confirmation  is  the  end  of 
all  their  controversy.  Wherein  God,  meaning  more 
abundantly  to  shew  to  the  heirs  of  the  promise  the 
immutability  of  his  counsel,  interposed  an  oath" 
(Heb,  vi.  13 — 17).  Now  this  whole  juridical  order 
ultimately  rests  on  Mary,  as  on  the  one  surviving 
heiress  of  the  great  family  whose  destinies  were  es 
sentially  Messianic ;  if  Mary  were  not  the  true  Mother 
of  Christ,  with  unlimited  rights  and  powers  to  trans 
mit  to  her  Son  great  supernatural  inheritance,  the 
whole  divine  order  of  the  promise,  there  would  be 
a  gap  between  the  supernatural  order  before  the 
Incarnation  and  the  supernatural  order  after  the  In 
carnation. 

The  juridical  value  of  the  great  promise  is  en 
tirely  dependent  on  the  factor  which  is  so  energe 
tically  described  in  the  Scriptures  as  "seed".  "To 
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Abraham  were  the  promises  made  and  to  his  seed. 
He  said  not :  'And  to  his  seeds',  as  of  many.  But 
as  of  one:  'And  to  thy  seed',  which  is  Christ" 
(Gal.  iii.  16).  We  see  from  this  text  of  St.  Paul 
that  Christ  Himself  is  to  be  considered  as  the  One 
to  Whom  the  great  promise  is  made;  not  only  is 
Christ  the  fulfilment  of  the  promise  of  God,  but  in 
His  ultimate  glory  and  triumph  all  that  God  ever 
promised  will  attain  maturity  and  completion.  I  am 
correct,  therefore,  in  saying  that  Christ  inherited 
through  His  Mother  the  right  to  all  the  great  things 
promised  to  the  patriarchs.  St,  Gabriel's  words  are 
unmistakable;  something  will  be  given  to  the  Child 
from  the  Mother's  side,  the  wondrous  thing  called 
by  the  Angel  the  throne  of  David. 

The  Angel  completes  the  announcement  about  the 
great  inheritance  that  will  come  to  the  Child,  with 
the  words:  "And  he  shall  reign  in  the  house  of 
Jacob  for  ever".  The  whole  of  St.  Paul's  Epistle 
to  the  Romans  ought  to  be  pressed  into  service 
here,  with  its  prodigious  illuminations  about  the  re 
jection  and  final  reconciliation  of  Israel.  We  have 
not  yet  reached  that  fulness  which  will  come  when 
Israel  will  be  converted  to  Christ.  "For  I  would 
not  have  you  ignorant,  brethren,  of  this  mystery 
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(lest  you  should  be  wise  in  your  own  conceits),  that 
blindness  in  part  has  happened  in  Israel,  until  the 
fulness  of  the  Gentiles  should  come  in.  And  so  all 
Israel  should  be  saved,  at  it  is  written :  'There  shall 
come  out  of  Sion,  he  that  shall  deliver,  and  shall 
turn  away  ungodliness  from  Jacob.  And  this  is  to 
them  my  covenant:  'when  I  shall  take  away  their 
sins'"  (Rom.  xi.  25 — 27).  I  do  not  think  that  there 
is  any  temerity  in  saying  that  Mary's  role  in  the 
supernatural  order  will  be  understood  by  man  com 
pletely  then  only  when  the  Jewish  race,  fully  con 
verted  to  Christ,  will  own  her  as  the  one  daughter 
of  David  through  whom  the  whole  economy  of  the 
supernatural  order  had  to  pass  in  virtue  of  her  di 
vine  motherhood. 

It  has  always  been  difficult  for  a  certain  class  of 
minds  to  see  in  Mary  more  than  the  parent  of 
the  human  portion  of  Christ,  to  give  Mary  more 
than  a  mere  ministerial,  instrumental  role,  the  role 
of  supplying  the  caro,  flesh,  in  the  Christian  my 
stery  of  the :  Verbum  caro  factum,  the  Word  made 
flesh.  The  Catholic  Church,  on  the  contrary,  has 
never  hesitated  in  making  Mary  the  true  natural 
Mother  of  the  whole  Person  of  Christ,  the  Mother 
of  God. 
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The  juridical  transmission  through  Mary,  in  virtue 
of  her  full  and  true  motherhood,  of  the  great  pro 
mise  can  be  quoted  as  an  evidence  of  the  exactness 
of  official  Catholic  thought.  It  is  only  a  full  person, 
a  person  sui  iiiris,  that  can  be  considered  as  an 
heir.  Christ's  full  divine  Person  was  thus  heir  of 
the  promise.  The  parent  who  transmits  the  pro 
mise  to  the  last  heir,  is  of  necessity  parent  in 
the  full  sense  to  that  person;  so  Mary  had  to  be 
parent  to  the  full  Person  of  the  Son  of  God  if  the 
old  order  of  the  promise  was  to  bind  Abraham 
and  Christ  with  one  legal  bond  of  supernatural  pre 
destination. 

We  may  conclude  these  considerations  about  the 
juridical  importance  of  Mary's  motherhood  in  the 
eternal  economy  of  the  supernatural  with  a  doctrine 
propounded  by  St.  Thomas  Aquinas  with  all  the 
loving  reverence  of  one  who  understood,  as  far  as 
human  intellect  can  understand  it,  that  wonderful 
blending  of  motherhood  and  virginity.  In  common 
with  many  other  writers  on  things  divine,  St.  Thomas 
makes  use  of  the  expression  purissimi  sanguines, 
most  pure  bloods,  as  describing  what  in  Mary  were 
the  elements  out  of  which  the  Holy  Ghost  fashioned 
the  body  of  the  Son  of  God. 
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On  the  one  hand,  we  must  give  to  Mary  the 
whole  physiological  role  of  maternity;  on  the  other, 
we  have  to  discard  in  her  case  every  element, 
however  remote,  that  depends  for  its  fructification 
and  fertilization  on  the  intervention  of  sex- factors. 
Christian  Doctors  have  thought  that  the  expression 
purissimi  sanguines  meets  this  twofold  requirement 
of  maternity  and  virginity,  that  the  purissimi  san 
guines  are  all  that  is  required  to  make  of  Christ 
the  great  Seed,  to  whom  promises  were  made  in 
Abraham. 

If  anything  is  abundantly  clear  in  the  Scriptures 
it  is  the  role  of  natural  parenthood  in  the  trans 
mission  of  the  great  promise:  "For  nowhere  doth 
he  take  hold  of  the  angels,  but  of  the  seed  of 
Abraham  he  doth  take  hold"  (Heb.  ii.  16).  Mary's 
purissimi  sanguines  were  the  seed  of  Abraham,  and 
in  them,  as  in  most  precious  pearls,  there  was  the 
virtue  and  the  truth  of  the  whole  supernatural  order 
of  promise.  But  the  very  might  of  that  promise, 
suspended,  as  it  were,  in  the  purissimi  sanguines 
of  the  Virgin,  makes  it  more  imperative  for  us  to 
conclude  that  in  Mary's  bosom  not  one  of  the  de 
velopments  that  make  natural  maternity  could  ever 
have  been  absent.  Mary  did  not  less  for  her  Child 
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than  other  mothers  do  for  their  offspring.  It  all 
points  to  a  "taking  hold"  of  Mary's  life-blood  by 
the  power  of  the  Most  High  in  a  way  that  is  un 
surpassed  in  the  whole  realm  of  nature  and  grace 
with  the  exception  of  the  Eucharistic  Transubstan- 
tiation. 

In  the  Eucharistic  Transubstantiation  it  would 
seem  at  first  sight  as  if  the  whole  order  of  the 
physical  bodily  matter  had  been  suspended;  yet 
the  result  of  the  Consecration  words  is  Christ's 
true  physical  body,  the  body  born  from  Mary  the 
Virgin:  Ave,  verum  corpus,  natum  ex  Maria  Vir~ 
gine.  Such  are  the  words  of  the  Church  when 
the  consecrated  Host  is  worshipped.  So,  likewise, 
in  the  Incarnation  it  would  seem  as  if  all  the  laws 
that  govern  man's  descent  from  man  had  been 
put  aside;  but  the  reality  is  very  different;  the 
reality  is  a  motherhood  most  perfect  and  most 
true  in  every  sense,  a  motherhood  that  is  capable 
of  the  greatest  human  responsibilities  as  well  as 
of  relationships  with  God  Himself  such  as  no  other 
creature  possesses.  This  then  seems  to  me  the 
peculiar  characteristic  belonging  to  both  the  Eu 
charist  and  the  divine  motherhood,  that  in  both 
instances  the  apparent  over-ruling  of  natural  laws 
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by  God's  omnipotence  produces  results  which  are 
of  the  same  kind  as  the  realities  thus  suspended, 
though  they  be  of  an  infinitely  higher  order  than 
those  realities;  in  one  instance  you  have  Christ's 
body  instead  of  the  natural  matter  of  bread  and 
wine;  in  the  other  case  you  have  divine  maternity 
instead  of  human  conception. 


Chapter  VIII. 

THE  BLESSED  FRUIT  OF  MARY'S  WOMB. 

Mary's  visit  to  her  cousin  Elizabeth  was  the  cause 
of  one  of  the  greatest  miracles  in  the  purely  spiritual 
realm  of  things,  the  sanctification  of  John  the  Baptist 
in  his  mother's  womb.  "For  behold  as  soon  as  the 
voice  of  thy  salutation  sounded  in  my  ears,  the  in 
fant  in  my  womb  leaped  for  joy"  (Luke  i.  44). 
Christian  tradition  holds  that  the  soul  of  John  at 
that  moment  received  sanctifying  grace,  Mary's 
sweet  voice  being  like  the  sacramental  instrument 
of  the  supernatural  transformation.  But  the  source 
of  the  grace  that  came  to  the  soul  of  John  was 
the  ever  blessed  Fruit  hidden  in  Mary's  bosom. 
Mary  brought  into  Elizabeth's  house  the  personal 
fulness  of  all  grace  in  the  Blessed  Thing  that  was 
still  part  of  her  own  maiden  life. 

It  would  be  an  imperfect  treatment  of  our  dear 
subject,  the  divine  motherhood,  if  we  neglected  to 
consider  the  teachings  of  Catholic  theology  con- 
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cerning  the  bodily  and  spiritual  conditions  of  the 
blessed  Fruit  of  Mary's  womb,  of  the  Holy  Thing 
that  sanctified  the  soul  of  John,  and  made  the  in 
fant  leap  for  joy  in  the  mother's  womb.  We  could 
never  understand  fully  the  spirit  of  the  Magnificat 
unless  we  remembered  what  was  the  Life  that  was 
throbbing  within  Mary's  life  when  she  spoke  her 
immortal  Canticle. 

Here  we  may  leave  the  text  of  St.  Luke's  Gospel 
and  take  for  our  guide  St.  Thomas  Aquinas,  the 
great  theologian  of  the  Incarnation;  in  the  third 
part  of  his  Summa,  in  the  33d  and  34th  Questions, 
the  holy  Doctor  treats  of  the  state  of  the  Proles, 
the  divine  embryo,  in  'Mary's  womb,  and  its  per 
fections. 

There  are  two  main  principles  which  ought  to 
govern  all  our  thinking  when,  with  Elizabeth,  so 
many  times  each  day  we  bless  Mary  in  the  Fruit  of 
her  womb,  in  the  recitation  of  the  Hail  Mary. 

The  first  principle  is  this :  there  was  not  the  mi 
nutest  fraction  of  time  in  which  the  new  Thing  made 
of  Mary's  blood  was  not  God. 

The  second  principle,  which  is  a  logical  sequel 
of  the  first,  is  thus  formulated  by  St.  Thomas, 
in  Summa  q.  34,  a.  i:  "In  the  mystery  of  the 
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Incarnation  we  have  to  pay  more  attention  to  the 
descent  of  divine  fulness  into  human  nature  than  to 
the  ascent  of  human  nature  .  .  .  into  God." 

I  do  not  say  that  the  two  principles  just  enun 
ciated  stand  at  the  head  of  the  treatise  on  those 
matters  in  the  Summa;  but  an  analysis  of  all 
St.  Thomas  says  makes  it  clear  that  the  twofold 
axiom  is  really  the  heart  of  all  his  doctrine  on  our 
Lady's  wonderful  secret. 

In  virtue  of  the  first  principle,  which  is  strict 
Catholic  faith,  we  have  to  admit  that,  whatever  may 
be  the  generative  process  with  other  human  beings, 
in  the  case  of  Christ's  conception  there  never  was 
anything  but  a  clearly  defined  human  embryo,  with 
an  immortal  soul.  It  is  against  the  very  laws  of 
the  Incarnation  to  suppose  that  at  any  moment, 
however  brief,  the  new  Life  that  stirred  within  Mary's 
life  was  not  the  life  of  a  bodily  organism  animated 
with  a  rational,  immortal  soul.  The  presence  of 
the  immortal,  the  intellectual  human  soul,  from 
the  very  start,  is  indispensable  to  the  Hypostatic 
Union ;  the  divine  Person  took  flesh  by  means  of 
the  immortal  human  soul,  not  vice  versa;  for, 
says  St.  Thomas,  in  Summa  q.  6,  a.  i:  "The 
human  body  is  not  fit  for  the  Hypostatic  Uniou 
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except  through  its  relationship  with  the  rational 
soul".  This  rational  soul,  again,  had  full  intellectual 
activity,  perfect  use  of  all  its  specifically  spiritual 
power;  it  had  freedom  of  will,  freedom  of  choice, 
a  clear  vision  of  all  things  intellectual.  It  was  the 
intellect  of  full  maturity  and  the  will  of  perfect 
manhood. 

Here  our  second  principle  helps  us  to  extend  this 
subject  still  further,  being,  as  already  said,  a  logical 
sequel  of  the  first  principle.  The  blessed  Fruit  of 
Mary's  womb  had  then  all  the  fulness  of  grace,  the 
full  power  of  meriting  eternal  life  for  those  that 
were  to  be  redeemed;  beatific  vision  was  at  that 
first  moment  as  complete  in  that  soul,  as  it  ever 
was  after,  even  on  the  Resurrection  morning.  Christ 
was  perfect  comprehensor,  i.  e.  One  Who  had  the 
clear  beatific  vision  of  God  in  the  very  first  instant 
of  His  being  conceived"  (Summa  q.  34,  a.  4).  If 
Heaven  ever  abode  within  a  creature,  Mary  was 
thafr  abode  during  the  nine  months  of  her  pregnancy. 

There  is  a  distinct  tendency  amongst  writers  on 
the  mystery  of  the  Incarnation  in  our  days  to  make 
the  Redeemer  of  mankind  subject  to  that  idolized 
idea  of  modern  thinkers,  the  ascent  from  the  lower 
Jife  to  the  higher  life.  Whatever  may  be  the  merits 
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of  such  a  philosophy,  it  is  distinctly  repugnant  to 
those  who  grasp  the  mystery  of  the  Incarnation  more 
completely,  to  associate  this  way  of  thinking  with  the 
Fruit  of  Mary's  womb.  There  we  have  not  a  struggle 
heavenwards,  but  we  have  Heaven  opened,  and  the 
plenitude  of  grace  coming  out  of  it  descending  to 
wards  man. 

Therefore  our  theology  starts  with  infinite  fulness 
of  grace,  light  and  power  in  the  Holy  Thing  that 
rests  in  Mary's  virginal  bosom.  Christian  sanctity, 
in  its  vaster  aspect,  is  not  a  struggle  from  poverty 
to  possession,  but  it  is  an  immense,  infinite  posses 
sion  from  the  very  start,  from  the  womb  of  God's 
Mother,  from  the  most  indivisible  point  of  inception ; 
the  second  act  in  the  drama  of  sanctity,  the  pro 
perly  human  act,  is  that  "of  his  fulness  we  all  have 
received,  and  grace  for  grace"  (John  i.  1 6). 

To  bear  in  her  bosom  a  Being  of  such  spiritual 
magnitude  is  truly  for  a  woman  to  be  the  Mother 
of  God.  The  most  inalienable  of  all  the  motherly 
functions,  that  of  giving  of  her  own  lifeblood  to 
build  up  the  growing  organism  of  the  Man-Child 
within  her,  was  indeed  for  Mary  divine  motherhood, 
because  she  was  building  up  the  body  of  One  Who 
was  God,  not  unconsciously,  in  a  state  of  dormancy, 
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as  it  were,  but  in  the  full  splendour  of  the  saints, 
in  splendoribus  sanctorum. 

Coming  now  to  the  strictly  bodily  condition  of 
the  blessed  Fruit  of  Mary's  womb,  we  have  to  ad 
mit,  of  course,  that  Christ's  sense  life  was  not  de 
veloped  till  He  reached  maturity  after  His  birth. 
Consequently  such  mental  life  as  depended  on  de 
veloped  sense  life  had  to  await  the  natural  maturity 
of  time,  as  with  all  other  human  beings.  What  we 
say  about  the  completeness  of  the  intellectual  life 
of  the  soul  of  Christ  in  the  womb  of  Mary  in  no  wise 
does  away  with  the  reality  of  the  embryonic  state. 

Here,  however,  St.  Thomas  seems  to  make  a  con 
cession  to  grace  at  the  expense  of  the  ordinary 
course  of  embryonic  nature;  he  thinks  that  from 
the  very  first  the  divine  Person  in  Mary's  womb 
may  have  had  what  he  calls  the  sense  of  touch. 
I  quote  his  words  from  the  Summa  q.  29,  a.  2  : 
"As  Christ  in  the  first  instant  of  His  conception 
had  a  rational  soul,  His  body  being  then  already 
formed  and  organic,  there  is  much  more  reason  to 
say  that  in  the  same  instant  He  may  have  pos 
sessed  the  operation  of  the  sense  of  touch." 

I  must  ask  leave  of  my  readers  not  to  exact 
more  from  me  on  this  subject.  The  Church,  in  her 
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Liturgy,  has  found  the  very  words  which  become 
the  mystery.  She  apostrophises  Mary  thus:  "O  Virgin 
of  virgins,  how  will  this  be,  because  no  one  was 
ever  like  thee  before,  and  no  one  will  ever  be  like 
thee  afterwards?"  Mary  is  made  to  reply :  "Daughters 
of  Jerusalem,  why  do  you  wonder  at  me?  The 
Thing  you  see  is  a  divine  mystery."  0  Virgo  vir- 
ginum,  quomodo  fiet  istud,  quia  nee  priniam  similem 
visa  es  nee  habere  sequent  em  r  Filict  lerusalem,  quid 
me  admiramini?  Divinum  est  mysterium  hoc,  qiwd 
cernitis.  (Officium  Exspectationis  Partus  B.  M.  V.) 


Chapter  IX. 

THE  TWOFOLD'  BIRTH  OF  THE  SON  OF  GOD. 

Birth  is  the  only  event  in  Christ's  career  of  which 
it  can  be  said  that  it  took  place  twice,  once  in  eternity, 
and  once  in  time.  With  no  other  circumstance  in 
the  history  of  the  Son  of  God  can  we  use  this 
clear  cut  distinction  as  to  the  epoch  or  the  duation, 
such  as  we  attribute  to  the  circumstance  of  birth; 
He  was  born  twice  over,  in  all  correctness  of  language. 

Suppose  a  man  should  run  two  races,  with  an 
interval  of  time  between  the  two  events;  it  would 
certainly  be  against  all  logic  and  all  truth  to  say 
that  it  was  only  one  race  because  it  was  the  same 
person  who  ran  twice.  So  it  would  be  against  all 
the  laws  of  thought  to  say  that  Christ  has  only 
one  birth,  because  the  same  Person,  Christ,  is  born 
on  both  occasions. 

The  simile  comes  from  St.  Thomas  himself  (Summa 
q.  35,  a.  2).  The  holy  Doctor  adds  that  there  is  vastly 
more  reason  for  making  one  and  the  same  Christ 
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have  two  distinct  births  than  to  say  of  one  and  the 
same  man  that  he  ran  two  races  when  there  was 
an  interval  of  time  between  the  two  efforts;  in 
Christ's  birth  there  is  the  distinction  between  time 
and  eternity,  not  only  between  time  and  time  as 
in  the  case  of  the  runner.  One  of  Christ's  births  is 
only  in  eternity  and  can  only  be  in  eternity;  the 
other  birth  is  in  time,  in  finite  duration  and  can 
only  be  in  finite  duration.  It  is  this  radical  distinc 
tion  of  epoch  that  makes  birth  with  the  Son  of 
God  a  twofold  event,  a  double  splendour,  a  most 
blessed  repetition  of  a  joyful  moment.  With  regard 
to  birth,  then,  we  say  very  truly  that  the  one  and 
the  same  Person,  Christ,  is  born  in  eternity  from 
the  Father,  and  in  time  from  Mary.  Christ  has 
manifestly  two  birthdays.  The  whole  divine  Person, 
the  Son,  is  born  from  the  Father;  the  whole  divine 
Person,  the  Son,  is  born  at  Bethlehem  from  the 
Virgin. 

The  first  birth  of  the  Son  of  God  is  thus  de 
scribed  in  Psalm  109.  "With  thee  is  the  principality 
in  the  day  of  thy  strength:  in  the  brightness  of 
the  saints:  from  the  womb  before  the  day-star  I 
begot  thee."  The  narrative  of  the  second  birth  has 
gladdened  the  hearts  of  all  Christian  generations; 
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it  is  the  earliest  supernatural  impression  which  the 
Christian  infant  receives,  and  no  scene  has  so  cap 
tivated  the  imagination  of  millions  as  does  Christ's 
crib,  with  its  angels  and  its  shepherds.  The  words 
that  are  the  counterpart  of  David's  marvellous  vi 
sion  in  the  psalm  of  the  eternal  birth  are  nearly 
as  few  and  as  succinct  as  in  that  oracle,  though 
they  be  a  narrative,  not  a  prophecy:  "And  she 
brought  forth  her  firstborn  son,  and  wrapped  him 
up  in  swaddling  clothes  and  laid  him  in  a  manger" 
Luke  ii.  7).  The  contrast  between  the  two  births  of  one 
and  the  same  Son  of  God  has  been  the  theme  of  the 
preachers  of  all  times  As  I  am  concerned  exclu 
sively  with  the  theme  of  the  divine  motherhood,  it 
is  incumbent  on  me  here  to  point  out,  not  the  ex 
ternal  contrasts  in  the  circumstances  of  the  two 
births,  but  the  similarity  which  is  established  be 
tween  Mary  and  the  Eternal  Father  through  this, 
that  Christ  is  as  truly  born  from  Mary  as  from  the 
Eternal  Father. 

All  created  perfection  is  a  ray  from  God's  own 
light;  it  is  a  resemblance  of  God.  No  higher  meta 
physical  explanation  can  be  given  of  the  meaning 
of  the  universe  than  to  say  it  is  a  resemblance  of 
God,  that  its  ultimate  destiny  is  to  represent  Deity 
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in  a  finite  way.    The  generation  of  the  Word,  the 
birth  of  the  Son  from  the  Father  would   seem   to 
belong  too  exclusively   to  God's   inner   life   to   be 
communicable  to  the  created  universe,  to  have  any 
resemblance  in  the  realm  of  nature  and  grace.    Mary 
is  God's  resemblance   in   this   adorable   thing,   the 
birth  of  the  Son,  the  second  Person  of  the  Trinity. 
When  we  meditate  on  the  Incarnation  there  is  a 
mental  danger  against  which  we  have  to  be  on  our 
guard :    too    easily  we  might  suppose  that  there  is 
no  life-sequel  in  the  Incarnation,  that  it  is  all  a  series 
of  miracles,  and  that  therefore  no  biological  conclu 
sions  could  be  deduced  from  it  with  any  certainty. 
So    we   might   exaggerate    the    miraculous   side   of 
Christ's  birth   from  Mary,    and    thus    unconsciously 
deprive  Mary  of  the   true    glories   of  motherhood, 
making  the  blessed  maternity  into  a  mere  instrument 
of  God's  omnipotence.    But  if  Catholic  theology  in 
sists  on  anything,  it  insists  on  this  point,  that  Mary 
is  not  a  miraculous  Mother  to  the  Son  of  God,  but 
a  natural  Mother.    Sic  igitur  ex  parte  Matris  nati- 
vitas  ilia  fuit  naluralis,    sed  ex  parte  operationis 
Spiritus  Sancti  fuit  miraculosa :  unde  Beata  Virgo 
est  vera   et  naturalis   Mater    Christi:    "From    the 
Mother's  side  Christ's  birth  was  a  natural  birth,  but 
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from  the  side  of  the  Holy  Ghost's  working  it  was 
a  miraculous  birth ;  therefore  the  Blessed  Virgin  is 
a  true  and  natural  Mother  to  Christ41  (Summa  3, 
Q-  35.  a-  3)-  I  thought  it  worth  quoting  the  Latin 
text  of  St.  Thomas  in  the  enunciation  of  this  most 
important  truth  that  Mary's  motherhood  is  not  a 
miraculous  motherhood,  but  a  natural  one;  it  is 
miraculous  only  from  tne  side  of  the  active  prin 
ciple,  the  Holy  Ghost;  but  Mary's  own  motherhood, 
though  started  miraculously,  developed  naturally. 
The  initial  miracle,  great  as  it  was,  did  in  no  wise 
curtail  the  life-functions  which  naturally  belong  to 
a  mother. 

It  ought  not  to  be  difficult  then  to  see  how  birth 
of  one  and  the  same  Person,  the  Son,  brings  Mary 
near  unto  God,  makes  her  the  most  perfect  resem 
blance  of  God's  internal  life.  The  Son,  the  second 
Person  of  the  Trinity,  came  forth  naturally,  through 
birth,  from  the  Father.  The  birth  of  God  takes 
Mary  out  of  the  ordinary  plane  of  sanctity  and  gives 
her  a  place  no  other  creature  can  share.  It  is  as 
true  to  say  that  God  is  born  of  the  Virgin  as  to 
say  that  God  is  born  of  God. 

We  do  say  of  course  that  Mary  is  Mother  to  the 
Son  of  God  not  through  the  divine  portion  of  that 
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Person,  but  through  the  human  nature  in  that  Per 
son;  divinity  was  not  formed  from  Mary's  most 
pure  blood,  but  only  humanity.  This  distinction, 
however,  in  no  wise  does  away  with  the  greater 
truth  that  Mary  is  truly  a  God-bearer,  not  a  man- 
bearer.  Theologians  give  an  easy  simile  to  enable 
us  to  understand  this.  In  each  human  being  the 
soul  comes  directly  from  God,  whilst  the  body  owes 
its  origin  to  the  factors  of  parental  generation ;  but 
who  will  ever  say  that  a  mother  is  a  mother,  not 
to  her  boy,  but  merely  to  the  body  of  the  boy? 
To  the  whole  person  she  is  mother.  So  likewise 
in  the  Incarnation.  Of  Mary  a  Child  was  born  Who 
is  the  Son  of  God,  born  of  God  in  all  eternity. 

Moreover,  the  human  nature  which  owes  its  na 
ture  to  Mary's  most  pure  blood  is  not  a  simple 
human  nature ;  it  is  a  deified  human  nature,  united 
hypostatically  with  the  Eternal  Word,  just  as  the 
ordinary  human  body  that  is  built  up  in  a  mother's 
womb  is  not  an  organism  merely,  but  an  organism 
penetrated  through  and  through  by  the  presence  of 
an  immortal  spirit,  the  rational  soul. 

As  we  saw  in  a  previous  chapter,  Mary  was 
giving  of  her  life  to  an  Organism  in  Which  there  was 
the  clear  vision  of  God,  in  virtue  of  the  very  laws 
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of  life  belonging  intrinsically  to  that  adorable  Or 
ganism,  because  It  lived  and  existed  through  divine 
existence,  the  existence  of  the  Word.  When  shall 
we  grasp  the  great  truth  that  Christ's  human  por 
tion  was  raised  up  to  the  plane  of  the  infinite  through 
Hypostatic  Union?  If  we  were  to  confine  our  at 
tention  exclusively  to  the  human  nature  of  Christ 
in  Mary's  Childbirth  we  should  still  be  in  presence 
of  a  Mother  who  bore  an  infinitely  Holy  Thing.  But 
Mary  is  the  Mother  of  the  whole  Person  of  Christ, 
and  from  the  highest  summits  of  Heaven  to  the 
farthest  ends  of  the  universe  the  mystery  of  God's 
birth  is  found  to  exist  only  in  two  forms,  in  the 
Eternal  Father  and  in  Mary. 

The  solemn  announcement  of  Christmas  Day,  in 
the  Roman  Martyrology,  may  fitly  be  quoted  here : 
Anno  imperil  Octaviani  Augusti  quadragesimo  se- 
cundo,  toto  or  be  in  pace  composite,  sexta  mundi 
aetate,  lesus  Christus  aeternus  Deus,  aeternusque 
Patris  Filius,  mundum  volens  adventu  suo  piissimo 
consecrare,  de  Spiritu  Sancto  conceptus,  novemque 
post  conceptionem  decursis  mensibus  in  Bethlehem 
ludae  nascitur  ex  Maria  Virgine  factus  Homo: 
"The  forty-second  year  of  the  rule  of  Octavianus 
Augustus,  whilst  the  whole  universe  was  enjoying 
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peace,  the  sixth  age  of  the  world,  Jesus  Christ,  the 
Eternal  God  and  Son  of  the  Eternal  Father,  in  order 
that  He  might  sanctify  the  world  through  His  merci 
ful  coming,  having  been  conceived  from  the  Holy 
Ghost,  and  nine  months  having  passed  since  His  con 
ception,  is  born  in  Bethlehem  of  Juda  from  Mary  the 
Virgin,  being  made  man."  Unless  we  give  to  Christ's 
second  birth  an  infinite  spiritual  significance  we  shall 
never  be  able  to  understand  the  language  of  the 
Church  in  her  Christmas  Liturgy.  If  the  first  birth, 
the  eternal  birth,  is  the  source  of  all  life,  so  is  the 
second  birth,  the  birth  from  Mary.  Ho  die  nobis 
de  coelo  pax  vera  descendit;  hodie  per  to  turn 
mundum  melliflui  facti  sunt  coeli;  hodie  illuxit  nobis 
dies  redemptions  novae,  reparations  antiquae,  feli- 
citatis  aeternae:  "To-day  true  peace  came  down  to 
us  from  heaven;  to-day  all  over  the  world  the 
heavens  shed  honey;  to-day  there  shone  for  us  the 
day  of  the  new  redemption,  of  the  long-expected 
restoration,  of  the  eternal  happiness." 

Such  words  as  these  make  up  the  Christmas 
Liturgy  of  the  Catholic  Church,  and  show  very  clearly 
how  Christ's  second  birth  is,  in  the  mind  of  the 
Church,  an  event  of  infinite  splendour,  of  endless 
vitality;  very  often  the  words  applicable  to  the 
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first  birth  are  applied  by  the  Liturgy  to  the  second 
birth,  as  the  two  births,  though  such  distinct  acts, 
have  a  common  characteristic  of  spiritual  immensity. 
But  the  centre  of  all  this  glory  is  the  Virgin  Mother 
whose  womb  brought  forth  Him  to  Whom  the  Eternal 
Father  says:  "From  the  womb  before  the  day-star 
I  begot  thee"  (Psalm  109,  3). 

We  may  fitly  conclude  this  chapter  with  the  collect 
of  Christmas  Day  with  its  clear  enunciation  as  to 
the  spiritual  power  contained  in  Christ's  second 
birth,  the  birth  from  Mary:  Concede,  quaesumus, 
omnipotens  Deus ,  ut  nos  Unigeniti  tui  nova  per 
carnem  nativitas  liberet,  quos  sub  peccati  iugo  ve- 
tusta  servitus  tenet. 


Chapter  X. 

THE  HUMAN  MESSENGER  OF  THE  DIVINE 
MOTHERHOOD. 

In  St.  Gabriel's  great  message  there  is  a  complete 
absence  of  any  allusion  to  Christ's  human  career 
with  its  terrible  conclusion.  The  Angel  speaks  of 
the  eternal,  unchanging  glories  of  the  Child  that 
will  be  born  of  Mary;  of  the  sufferings  and  the 
death  that  were  to  be  the  condition  of  that  glory 
there  is  not  the  remotest  mention.  It  was  the  office 
of  the  heavenly  messenger  to  announce  to  Mary 
the  full,  the  eternal  nature  of  her  motherhood,  and 
the  temporary,  earthly  eclipse  of  that  great  glory 
was  not  a  necessary  part  of  his  message;  Mary's 
maternity  is  everlasting,  indestructible,  above  all 
things  and  before  all  things;  the  Angel  that  came 
from  the  serene  regions  of  everlasting  life  had  the 
announcement  of  an  everlasting  event,  not  of  a 
transient  act. 

It  was  reserved  to  a  human  being,  to  an  old  man, 
to  complete  the  great  gospel  of  the  divine  motherhood, 
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and  Simeon,  the  just  man,  who  has  known  human 
life  and  who  is  nearing  the  end  of  his  own  days, 
speaks  the  second  portion  of  that  evangel  of  love 
and  tenderness,  Mary's  maternity.  Gabriel,  the 
Archangel,  and  Simeon,  the  old  man,  pour  out  from 
their  minds  what  the  Spirit  of  God  had  put  there : 
the  great  secret  of  a  mother  who  is  at  the  same 
time  the  Mother  of  God  and  the  Mother  of  One 
Who  is  to  die  on  the  Cross  like  a  criminal. 

Gabriel's  message  is  quite  exclusive;  it  contains 
nothing  except  the  idea  of  Sonship,  divine  and 
human.  The  Child  Whom  Mary  is  to  call  Jesus  is 
the  Son  of  God  and  the  Son  of  David,  and  the 
eternal  kingship  of  the  Child  is  the  result  of  that 
double  Sonship;  the  coming  down  of  the  Holy 
Ghost  upon  Mary,  and  the  overshadowing  of  her 
person  through  the  power  of  the  Most  High  are 
explanations  of  that  double  Sonship,  and  they  re 
concile  virginity  and  motherhood.  Gabriel  then  is 
the  messenger  of  the  divine  motherhood  in  its  strictest 
acceptation.  The  Angel  departs  after  having  spoken 
in  human  terms  "the  mystery  which  hath  been 
hidden  from  all  eternity  in  God  who  created  all 
things"  (Eph.  ii.  9);  the  mystery  of  the  divine 
motherhood.  Christ's  work  and  Christ's  mission  Mary 
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is  not  told  yet.  Joseph,  Mary's  spouse,  is  the  first 
to  hear  something  of  the  secondary  mystery,  the 
work  of  redemption  to  be  carried  out  by  Mary's 
Son.  The  primary  mystery,  the  divine  Sonship  it 
self,  is  Mary's  personal  and  exclusive  secret.  "Joseph, 
son  of  David,  fear  not  to  take  unto  thee  Mary  thy 
wife,  for  that  which  is  conceived  in  her,  is  of  the 
Holy  Ghost.  And  she  shall  bring  forth  a  son :  and 
thou  shalt  call  his  name  Jesus.  For  he  shall  save  his 
people  from  their  sins"  (Matt.  i.  20  21).  To  Simeon 
further  light  is  bestowed  on  the  immense  temporal 
mission  of  the  Child,  and  he  sings  the  great  Nunc 
dimittis,  the  glorious  hymn  of  the  role  of  Mary's 
Son  here  on  earth,  in  time  as  opposed  to  eternity. 
"He  (Simeon)  also  took  him  into  his  arms,  and 
blessed  God,  and  said :  now  thou  dost  dismiss  thy 
servant,  O  Lord,  according  to  thy  word,  in  peace, 
because  my  eyes  have  seen  thy  salvation,  which 
thou  hast  prepared  before  the  face  of  all  peoples: 
a  light  to  the  revelation  of  the  Gentiles,  and  the 
glory  of  thy  people  Israel"  (Luke  ii.  28—32). 

The  Evangelist  adds  that  the  Child's  "father  and 
mother  were  wondering  at  those  things  which  were 
spoken  concerning  him".  This  confirms  what  has 
just  been  said  about  the  exclusive  nature  of  the 
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message  delivered  by  Gabriel;  Mary  had  heard 
nothing  of  Christ's  temporal  mission;  Joseph  had 
received  the  indefinite  announcement  of  the  re 
demption  of  the  Jewish  people  from  their  sins.  But 
Simeon  in  his  ecstasies  breaks  down  all  the  barriers : 
the  whole  world  is  to  come  under  the  powerful  in 
fluence  of  the  Child;  all  peoples,  and,  Oh!  new 
message  of  grace !  the  Gentiles  will  live  in  the  light 
of  the  countenance  of  that  little  One. 

From  the  Child,  Simeon  turns  to  the  Mother,  and 
here  he  completes  Gabriel's  message,  in  a  most  un 
expected  way.  The  holy  man  scans  the  features 
of  the  beautiful  Child;  there,  in  the  light  of  God, 
he  sees  the  lines  of  a  terrible  fate.  Did  he  see  the 
Cross?  Most  likely  not;  but  he  saw  enough  to  make 
his  noble  heart  go  out  to  the  sweetest  of  all  crea 
tures  standing  before  him  in  the  full  joy  of  an  in 
comparably  pure  maternity.  "And  Simeon  blessed 
them,  and  said  to  Mary  his  Mother:  Behold  this  Child 
is  set  for  the  fall,  and  for  the  resurrection  of  many  in 
Israel,  and  for  a  sign  which  shall  be  contradicted.  And 
thy  own  soul  a  sword  shall  pierce,  that,  out  of  many 
hearts,  thoughts  may  be  revealed  (Luke  ii.  34  35). 

The  divine  motherhood  is  complete  now.  It  im 
plies  greatest  sorrow  as  well  as  greatest  joy.  No 
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such  message  was  given  to  Elizabeth,  John's  mother. 
Elizabeth's  son  was  destined  to  be  put  to  death  by 
the  lowest  of  human  beings,  the  corrupt  creatures 
of  an  infamous  court.  It  was  a  human  destiny,  a 
noble  ending  to  a  Nazarene's  austere  life. 

But  the  Mother  of  God  had  a  maternity  which 
was  inseparable  from  God's  highest  attribute,  truth. 
She  was  to  suffer  from  the  opposition  between 
truth  and  falsehood,  between  light  and  darkness: 
"But  now  you  seek  to  kill  me,  a  man  who  have 
spoken  the  truth  to  you,  which  I  have  heard  of 
God.  This  Abraham  did  not"  (John  viii.  40).  This 
is  the  way  Christ,  in  the  fulness  of  His  Manhood, 
addresses  the  Jewish  rulers.  He  thus  gives  us  the 
clearest  comment  on  the  words  of  Simeon.  To  rule 
in  the  house  of  Jacob  for  ever  was  one  of  the  es 
sentials  of  the  divine  Sonship  in  Gabriel's  message 
to  Mary.  The  bitter  opposition  of  that  house  of 
Jacob  was  Mary's  first  great  trial  of  soul,  when  she 
followed  her  Son  in  His  public  life.  There  must 
be  something  evil  in  the  heart  of  her  own  people, 
something  horribly  dark  which  she  had  not  suspected. 
Out  of  many  hearts  thoughts  were  being  constantly 
revealed  which  ought  not  to  belong  to  the  family 
of  Abraham:  "This  Abraham  did  not." 
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The  matchless  power  of  truth  that  was  in  Jesus, 
provoked  the  hatred  of  a  race  of  so-called  religious 
men  who  had  falsified  in  their  own  conscience  and 
in  the  conscience  of  their  fellow  Jews  the  very  idea 
of  God.  "It  is  my  Father  that  glorifieth  me,  of  whom 
you  say  that  he  is  your  God.  And  you  have  not 
known  him,  but  I  know  him.  And  if  I  shall  say 
that  I  know  him  not,  I  shall  be  like  to  you,  a  liar. 
But  I  do  know  him,  and  do  keep  his  word.  Abraham 
your  father  rejoiced  that  he  might  see  my  day :  he 
saw  it,  and  was  glad"  (John  viii.  54—56).  These 
words,  which  are  a  sequel  to  the  words  just  quoted, 
express  better  than  anything  the  drastic  conflict  of 
ideals  between  Christ  and  the  men  who  boasted  of 
their  descent  from  Abraham.  Both  in  virtue  of  her 
own  divine  motherhood,  she  being  the  Mother  of 
the  One  Who  came  full  of  grace  and  truth,  and 
in  virtue  of  her  being  the  repository  of  all  the  pro 
mises  made  to  Abraham  and  his  seed,  Mary's  heart 
was  to  be  pierced  with  a  sword,  and  her  divine 
motherhood  led  to  a  sorrow  such  as  no  woman  has 
ever  known. 

Mary's  motherhood  never  knew  the  physical  pains 
that  are  the  inseparable  conditions  of  all  maternity 
since  the  Fall.  She  was  entirely  free  from  the  law 
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which  God  put  upon  Eve:  "In  sorrow  shalt  thou  bring 
forth  children"  (Gen.  iii.  16).  St.Thomassays,  speaking 
of  Christ's  birth,  that  in  that  birth  there  was  no 
kind  of  pain,  as  there  was  no  diminution  of  virginal 
integrity;  but  there  was  in  that  birth  the  greatest 
possible  pleasure  from  this  that  the  Man  God  was 
born  into  the  world:  Sed  fuit  ibi  maxima  iucun- 
ditas  ex  hoc  quod  homo  Deus  est  natus  in  mundum 
(Summa  3,  q.  35,  a.  6).  Nor  does  it  appeal  to 
the  theological  mind  to  insinuate  that  perhaps  such 
pains  of  childbirth,  if  they  had  been  allowed  to 
take  place,  might  have  contributed  towards  the  ful 
ness  of  redemption ;  for  why  should  not  Christ  be 
born  in  pain  as  He  was  to  die  in  pain?  Would  it 
not  add  to  the  perfection  of  the  great  sacrifice  of 
Christ's  sorrows  to  have  the  sorrow  of  His  birth 
added  to  the  sorrows  of  His  death  ?  Dolores  pa- 
rientis  matris  non  pertinebant  ad  Christum,  qui  pro 
peccatis  nostris  satisfacere  veniebat,  says  St.  Thomas 
in  the  article  of  the  Summa  just  quoted. 

The  pains  of  His  Mother  in  childbirth  had  nothing 
to  do  with  Christ's  mission  Who  came  to  make 
satisfaction  for  our  sins;  such  pains  would  have  been 
entirely  outside  Himself;  they  have  nothing  to  do 
with  His  own  sacrifice.  But  the  sorrows  predicted 
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by  Simeon  were  to  be  of  a  different  nature;  they 
depended  completely  on  Christ's  sorrows,  they  were 
an  echo  of  Christ's  sorrows,  and  Mary's  motherhood 
has  been  the  most  sorrowful  of  all  motherhoods 
because  she  was  truly  the  Mother  of  the  One  Whom 
the  prophet  calls  the  "Man  of  sorrows"  (Is.  liii.  3). 
Just  as  Catholic  thought  instinctively  recoils  from 
the  notion  that  there  might  have  been  pain  in  the 
birth  of  Christ,  so  Catholic  thought  is  full  of  the 
immense  atoning  value  of  Mary's  sorrows  in  con 
junction  with  her  Son's  rejection  by  His  own  people. 
I  said  in  a  previous  chapter  that  Mary's  maternity 
was  more  than  an  instrumental  maternity;  Mary 
shares  to  its  full  extent,  with  the  Eternal  Father, 
the  parentage  of  the  Incarnate  Son  of  God;  she 
has  all  the  rights,  privileges,  honours  of  a  parent, 
as  well  as  all  the  love  and  tenderness  of  a  parent; 
as  the  parent  of  the  Son  of  God  she  was  admitted 
into  the  secrets  of  the  awful  spiritual  drama  that  led  to 
the  fall  of  many  in  Israel,  that  led  to  the  Cross.  Mary 
did  not  suffer  in  her  physical  parenthood;  but  in 
her  moral  parenthood  the  sufferings  went  as  far  as 
the  parenthood  itself.  It  was  not  the  body,  but 
the  soul  of  that  parent  that  was  to  make  the  supreme 
sacrifice:  "And  thy  own  soul  a  sword  shall  pierce". 
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Gabriel  had  spoken  to  Mary  of  her  Child's  right 
over  the  throne  of  David :  "The  Lord  shall  give 
unto  him  the  throne  of  David  his  father."  Mary, 
in  her  own  Canticle,  the  Magnificat,  had  sung  with 
such  enthusiasm  Israel's  privilege  through  the 
mystery  that  was  in  her:  "He  hath  received  Israel 
his  servant,  being  mindful  of  his  mercy."  But  Mary 
was  also  destined  to  hear  Israel  cry  out,  in  a  wild 
outburst  of  hatred  of  Jesus:  "His  blood  be  upon 
us  and  upon  our  children!"  There  is  in  Mary's 
sorrow  something  patriarchal,  something  that  could 
only  be  felt  by  a  soul  in  intimate  contact  with  the 
immensities  of  God's  judgments  over  mankind. 


Chapter  XI. 

HOPE  AND  WONDER  IN  THE  DIVINE 
MOTHERHOOD. 

It  seems  to  be  the  general  persuasion  of  the 
Church  that  the  great  mystery  of  the  Incarnation 
took  effect  at  the  moment  when  the  Angel  left 
Mary,  after  she  had  said:  "Behold  the  handmaid 
of  the  Lord;  be  it  done  to  me  according  to  thy 
word!"  The  Angel  departed  from  her  then,  not 
without  having  adored  the  God  made  flesh.  It  is 
true  that  Elizabeth,  Mary's  cousin,  when  the  latter 
visited  her,  still  speaks  of  things  that  will  come  in 
the  future:  "Blessed  art  thou  that  hast  believed, 
because  those  things  shall  be  accomplished  that 
were  spoken  to  thee  by  the  Lord"  (Luke  i.  45). 
At  the  same  time  Elizabeth  addresses  Mary  as  one 
already  blessed  with  the  glories  of  motherhood: 
"Blessed  art  thou  among  women,  and  blessed  is  the 
Fruit  of  thy  womb."  So  there  seems  no  room  for 
doubt  as  to  Mary's  blessed  pregnancy,  when  she 
went  to  visit  Elizabeth.  It  is  necessary  therefore 
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to  connect  Elizabeth's  prophecy  with  Gabriel's  words 
as  to  the  future  greatness  of  the  Child  to  be  born, 
and  to  the  throne  of  David,  and  to  the  eternal  rule 
in  the  house  of  Jacob. 

The  great  Conception  was  an  accomplished  fact ; 
the  divine  Birth  was  Mary's  certain  and  joyful  hope; 
but  as  to  the  future  greatness  of  the  Child  much 
was  still  obscure  to  her.  Elizabeth's  spirit,  moved 
by  the  Holy  Ghost,  had  leaped  forward  into  fu 
turity,  and  had  seen  the  accomplisment  of  the  wonder 
ful  things  predicted  to  Mary.  Mary's  faith  as  to 
the  first  portion  of  the  angelic  message  was  to  be 
to  her  an  assurance  of  the  gradual  accomplishment 
of  the  second  part,  the  promissory  part,  of  the 
same  heavenly  oracle.  It  is  no  doubt  in  connection 
with  Christ's  eternal  mission  and  its  gradual  de 
velopment  that  there  was  wonder  and  astonishment 
in  Mary's  mind  at  times.  The  central  fact  of  the 
divine  Sonship  of  Jesus  was  clear  to  her  as  the 
noontide  light;  but  the  way  in  which  Christ's  great 
domination  would  be  accomplished  was  not  yet  re 
vealed  to  her.  She  believed  in  it  firmly  as  she  be 
lieved  in  the  mystery  which  was  already  contained 
in  her  chaste  bosom;  the  way  of  it,  however,  had 
not  been  made  clear  to  her  as  the  mode  of  the 
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Incarnation  itself  had  been  made  clear.  St.  Gabriel 
tells  Mary  how  she  is  to  become  the  Mother  of 
God ;  but  no  explanations  are  given  as  to  the  great 
mystery  of  Christ's  sovereignty. 

So  it  happened  that  Mary  did  not  always  under 
stand  when  it  was  a  question  of  Christ's  external 
influence,  open  or  secret ;  she  wondered  with  Joseph 
as  to  the  meaning  of  it  all.  "And  he  said  to  them: 
How  is  it  that  you  sought  me?  Did  you  not  know 
that  I  must  be  about  my  Father's  business?  And 
they  understood  not  the  word  that  he  spoke  unto 
them"  (Luke  ii.  49  50).  It  cannot  be  doubted  that 
little  has  been  revealed  to  us  concerning  the  ways 
and  the  times  of  Christ's  triumph  and  sovereignty, 
and  what  we  know  about  Christ's  Person  is  immen 
sely  greater  than  what  we  know  about  His  actual 
influence  on  mankind.  The  Mother  of  God  herself 
seems  to  have  received  lights  in  the  same  propor 
tion;  her  knowledge  as  to  Christ's  Person  was  im 
mense ;  her  knowledge  of  the  ways  in  which  He  would 
become  the  Ruler  in  the  House  of  Jacob  for  ever 
seems  to  have  been  much  less  explicit.  Here  one 
may  quote  Christ's  words  to  the  group  of  disciples 
that  went  up  with  Him  to  Mount  Olivet,  on  the 
Ascension  day.  "They  therefore  who  were  come 
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together  asked  him,  saying :  Lord,  wilt  thou  at  this 
time  restore  again  the  kingdom  to  Israel?    But  he 
said  to  them :  It  is  not  for  you  to  know  the  times 
or  moments  which  the  Father  hath  put  in  his  own 
power ;  but  you  shall  receive  the  power  of  the  Holy 
Ghost  coming   upon   you,   and   you   shall   be   wit 
nesses  unto  me  in  Jerusalem,  and  in  all  Judea,  and 
Samaria,  and  even  to  the  uttermost  part  of  the  earth" 
(Acts  i.  6—8).     There  is  given  to  the   disciples  a 
most   explicit  knowledge    of  Christ,    of  the    Holy 
Ghost,   of  the  specifically  spiritual  means  that  will 
save   mankind;    the   knowledge   of  God's   external 
providence  in  shaping  human  events  so  as  to  make 
them  subservient  to  the  triumph   of  Christ's  grace 
is  not  bestowed  on  them  in  the  same  measure.    Our 
Lady  has  not  been  an  exception  to  this  dispensa 
tion,   though  we  may  admit   in   her   case   a   much 
larger  measure  of  vision  of  the  future.  Nothing  compels 
us  to  believe  that  Christ's  external  career  was  mani 
fested  to  her  at  once,  at  an  early  stage;  it  unfolded 
itself  to  her  eyes  gradually ;  she  wondered  and  suffered ; 
but  she  could  never  suffer  scandal,  and  she  soon  came 
to  comprehend  the  fact,  hidden  for  so  long  from  the 
disciples,  that  Christ  ought  "to  have  suffered  these 
things,  and  so  to  enter  into  his  glory"  (Luke  xxiv.  26). 
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In  the  glorious  song  of  her  maternity,  the  Magni 
ficat,  the  Mother  of  God  renders  in  her  own  words, 
with  the  exultation  of  a  supremely  pure  human 
heart,  the  burden  of  the  message  delivered  by  Ga 
briel.  The  song  contains  no  dark  anticipations,  any 
more  than  did  Gabriel's  announcement.  Her  own 
maternity,  her  people's  joy  in  the  new  king  whom 
Gabriel  had  announced,  such  is  the  double  theme 
of  that  immortal  outpouring  of  a  maiden's  spirit. 

The  Lord  had  done  great  things  to  herself,  and 
all  generations  shall  call  her  blessed  ;  but  the  thought 
of  her  fathers,  of  Abraham,  never  leaves  her;  the 
seed  of  Abraham  is  in  her  own  virginal  bosom. 
One  might  almost  call  Mary's  song  a  tribal  hymn, 
the  hymn  of  Israel,  if  one  did  not  bear  in  mind  the 
Messianic  role  of  Abraham's  race,  and  its  privilege 
to  make  of  the  Incarnate  God  a  perfect  participant 
of  the  human  nature,  by  bestowing  upon  Him  the 
blood  that  is  common  to  all  those  that  are  de 
scended  from  Adam. 

When  Mary  sings  of  her  people,  of  Israel  the 
servant  of  God,  she  does  so  not  as  all  the  Jewish 
singers  had  done,  as  Deborah  and  Anna  had  done; 
her  song  is  the  very  heart  of  the  incomparable  new 
mystery,  the  Incarnation ;  the  great  things  done  in 
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her  by  Him  Who  is  mighty,  and  Whose  name  is 
holy,  are  the  promises  made  to  Abraham,  passed 
on  from  generation  to  generation,  and  now  come 
to  their  perfect  fulfilment  in  the  "Seed",  in  the 
Holy  Thing  that  is  in  her  bosom,  and  she,  Mary, 
stands  between  the  generations  of  the  promise  and 
the  generations  of  the  reality,  and  she,  the  heiress 
of  the  blessings  bestowed  upon  the  patriarchs,  will 
be  the  blessed  one  for  all  ages  to  come.  Never 
did  maternity  embrace  a  greater  sphere,  and  never 
had  it  been  so  personally,  so  supremely  triumphant. 
Mary  understood  fully  then  the  Incarnation  in  what 
might  be  called  its  life  aspect ;  she  understood  the 
nature  of  the  new  life  that  was  in  her,  and  how  life 
would  come  from  her;  but  it  is  impossible  for  us 
to  tell  whether  at  that  moment  she  knew  clearly 
the  other  aspect  of  the  same  mystery,  the  great  and 
agonizing  death.  She  knew  then  that  all  generations 
would  call  her  blessed,  that  she  had  been  made 
the  Mother  of  the  living;  but  the  scene  of  Calvary, 
when  her  crucified  Son  gave  her  to  redeemed  man, 
in  the  person  of  John,  as  his  Mother,  was  no  doubt, 
at  that  time,  a  mystery  hidden  from  her  eyes. 
St.  John  begins  the  narrative  of  Christ's  passion  with 
the  words :  "Jesus,  therefore,  knowing  all  things  that 
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should  come  upon  him,  went  forth  and  said  to  them: 
Whom  seek  ye?"  (John  xviii.  4.)  This  clear  fore 
knowledge  of  His  own  career  seems  to  have  been 
the  exclusive  property  of  Christ ;  He  had  such  know 
ledge  from  His  very  infancy.  Mary's  initiation  into 
the  mystery  of  Christ's  death  and  passion  was  no 
doubt  progressive,  and  often  she  must  have  wondered 
what  would  be  the  next  terrible  thing  she  had  to 
learn. 


Chapter  XII. 

THE  SWEETNESS  OF  THE  DIVINE  MOTHERHOOD. 

There  could  be  no  greater  danger  for  Christian 
truth  than  to  neglect  its  majestic,  its  lofty  aspect 
for  the  sake  of  the  more  sentimental  elements  in 
it.  The  smile  of  Christian  truth  is  the  smile  of  a 
queen,  not  the  bubbling  laughter  of  a  child. 

But  such  as  it  is,  it  is  a  wonderful  smile,  and  one 
that  enraptures  the  intellect  as  well  as  the  heart. 
The  divine  motherhood  itself  is  a  thing  of  wondrous 
majesty,  an  immense  beacon  of  immaculate  white 
light,  penetrating,  like  a  two-edged  sword,  into  the 
intellect  of  man  and  angel.  The  divine  mother 
hood  is  a  glorious  system  of  highest  metaphysics 
well  calculated  to  captivate  the  attention  of  the 
most  searching  and  the  most  exact  mind.  Is  there 
anything,  for  instance,  after  the  Hypostatie  Union 
itself,  that  is  more  gratifying,  more  absorbing  for 
the  speculative  mind  than  the  doctrine  of  Christ's 
birth  in  time,  with  Christ's  eternal  birth  going  on 
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in  the  unchangeable  eternity  of  the  Father?  Yet  this 
belongs  to  the  very  essence  of  the  divine  motherhood. 

But  sweetness  comes  out  of  the  mouth  of  the 
Strong  One.  If  Christian  theology  has  its  smile,  the 
divine  motherhood  is  that  smile.  Outside  the  clear 
vision  of  God  nothing  can  reveal  so  vividly  as  does 
the  divine  motherhood  that  side  of  God  to  the 
contemplation  of  which  the  psalmist  invites  us  when 
he  says:  "O,  taste,  and  see  that  the  Lord  is  sweet" 
(Ps.  xxxiii.  9).  So  the  attitude  of  the  Catholic 
mind  has  always  been  this,  that  it  takes  for  granted, 
as  a  matter  of  course,  that  between  our  Lord  and 
His  blessed  Mother  there  was  a  love  of  sweetness 
and  tenderness  such  as  the  world  has  never  witnessed 
before,  and  will  never  witness  again.  We  feel  in 
stinctively  that  Mary  was  the  greatest  personal 
friend  Jesus  had  here  on  earth,  and  that  between 
them  there  was  such  similarity  of  character  as  to 
make  it  into  a  friendship  stronger  than  death.  The 
passionate  outpourings  of  love  which  make  the  Can 
ticle  of  canticles  the  highest  expression  of  human 
sentiment  we  apply  them  all  to  Mary  enamoured 
of  her  divine  Son. 

We  call  her  the  greatest  of  all  the  martyrs  be 
cause  from  love  she  suffered  more  than  any  other 
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human  creature  ever  did.  The  tenderness  of  the 
divine  Mother  for  the  divine  Infant  no  doubt  appeals 
to  all  men ;  all  men  love  the  idea  of  the  Madonna 
with  her  beautiful  Babe.  But  it  is  an  attitude  that 
is  properly,  and,  I  might  almost  say,  temperament 
ally  Catholic  to  see  the  same  tenderness  of  love 
exist  between  Mary  and  her  Son  at  all  the  periods 
of  Christ's  life,  to  think  that  there  is  the  same  vir 
ginal  spirit  of  tenderest  affection  in  the  Pieta,  which 
naturally  we  attribute  to  the  Madonna.  In  their 
striking  preference  for  the  Pieta,  the  Mother  of  Do 
lours,  our  Catholic  forefathers  showed  their  Christian 
temperament ;  they  knew  instinctively  that  between 
Jesus  and  His  Mother  the  sweetness  of  Bethlehem 
never  ceased,  that  it  grew  in  strength  and  intensity 
as  the  two  wonderful  lives,  the  life  of  the  Mother 
and  the  life  of  the  Son,  reached  maturity  and  re 
vealed  their  unsearchable  depths. 

It  is  a  Catholic  sentiment  which  is  totally  foreign 
to  the  Protestant.  The  Protestant  has  made  capital 
out  of  Christ's  words  at  the  wedding  feast  of 
Cana :  "And  Jesus  saith  to  her :  Woman,  what  is 
that  to  me  and  to  thee?  My  hour  is  not  yet 
come"  (John  ii.  4).  For  him  these  words  colour 
and  cloud  the  whole  relationship  between  Mother 
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and  Son.  It  is  certainly  astonishing  to  see  what 
a  role  these  words  have  played  in  an  unfavourable 
sense  in  the  whole  of  our  Mariology  ever  since  the 
Mother  of  God  is  not  loved  as  a  mother  by  the 
whole  of  Christendom.  A  Christendom  that  loves 
Mary  takes  it  for  granted  that  the  words  are  no 
rift  in  the  great  love  harmony  between  Jesus  and 
Mary;  it  knows  that  such  words  could  come  from 
Jesus,  still  an  infant  at  heart,  loving  His  Mother 
then  as  He  did  when  a  child  at  Nazareth.  The 
nature  of  the  emphasis  we  lay  on  that  text,  or  other 
texts  of  a  similar  turn,  entirely  depends  on  our 
initial  sentiment  about  the  relation  that  existed 
between  Christ  and  His  Mother.  I  think  that  no 
friendship  ever  existed  that  was  like  the  friendship 
of  Jesus  and  Mary ;  even  if  there  were  verbal  se 
verity  in  Christ's  phrase,  I  take  it  that  it  had  no 
such  effect  on  Mary's  mind,  as  indeed  it  had  not, 
as  appears  from  the  sequel  of  the  same  Gospel 
narrative.  There  was,  either  in  Christ's  way  of  saying 
the  words  or  in  the  deeper  meaning  of  the  words 
themselves,  something  that  made  them  truly  words 
of  love  and  trust,  a  trust  answered  at  once  by 
Mary's  complete  confidence:  "His  mother  said  to 
the  waiters:  whatsoever  he  shall  say  to  you,  do 


THE    SWEETNESS   OF    THE    DIVINE    MOTHERHOOD.  87 

ye".  Another  man,  starting  with  a  very  different 
attitude  of  mind,  with  a  kind  of  jealousy  of  Mary's 
spiritual  preponderance,  will  see  in  the  same  words 
nothing  less  than  a  severe  rebuke.  His  reading  of 
this  particular  passage  is  coloured  by  a  much  darker 
mentality,  the  innate  jealousies  certain  minds  nou 
rish  against  the  excellency  of  that  sweetest  of  all 
creatures,  the  ever-blessed  Mother  of  God. 

The  Catholic  attitude  is  the  natural  attitude;  it 
simply  is  the  outcome  of  the  whole  doctrinal  system 
of  the  Incarnation.  A  sinless  Mother,  a  virgin 
Mother,  a  Son  Who  is  God's  Only-Begotten,  every 
thing  that  is  holiest  and  highest,  what  could  it 
produce,  asks  the  Catholic,  except  love,  tenderness, 
sweetness  of  the  most  marvellous  kind,  between 
the  Mother  and  the  Son?  Why  should  there  be 
anything  but  perfect  love;  what  possible  element 
is  there  that  might  prevent  the  two  ever-blessed 
persons,  Christ  and  Mary,  from  tasting  to  the  full 
the  cup  of  created  love? 

So  we  take  it  for  granted  that  the  life  of  Jesus 
with  Mary  at  Nazareth  was  the  happiest  human  life 
in  the  history  of  mankind.  It  is  perhaps  one  of 
the  most  marvellous  features  of  the  Christian  faith 
to  admit  that  the  immense  life  of  the  Incarnate 
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Son  of  God  could  be  contained  within  the  limits 
of  an  ordinary  human  existence,  the  life  of  the 
carpenter  of  Nazareth:  "Is  not  this  the  carpenter, 
the  son  of  Mary?"  (Mark  vi.  3.)  Contrary  to  all 
the  usual  imaginings  of  the  human  mind,  we  have 
in  the  Incarnation  the  element  of  the  marvellous, 
of  the  superhuman  in  the  highest  degree,  combined 
with  the  most  absolute  ordinariness  of  conditions 
of  existence.  Christian  faith  lives  on  the  conviction 
that  it  was  possible  for  the  immense,  the  infinite 
life  that  was  in  Jesus  of  Nazareth  to  be  fully  active, 
nay,  to  have  full  scope,  during  the  thirty  years  of 
the  ordinary  domestic  life  under  Mary's  roof. 

So  we  admit  likewise,  as  an  intuition  of  the  heart, 
as  well  as  of  the  mind,  that  the  immense  love,  the 
superhuman  tenderness  of  the  Mater  amabilis  had 
unrestricted  exercise  in  the  daily  contact  of  a  pure 
home.  There  was  not,  there  could  not  be,  the 
least  incident,  the  least  movement  which  was  not 
replete  with  divine  sweetness  of  love  during  the 
many  years  when  Jesus  lived  with  Mary.  It  is  in  that 
intercourse  with  the  Son  of  God  that  Mary's  absolute 
sinlessness  becomes  a  positive,  a  living  thing,  as  it 
means  the  power  of  communing  with  infinite  sanctity 
without  a  blush,  without  a  tremor,  but,  on  the  con- 
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trary,   with  the  natural   effusiveness   ot    a   beautiful 
mother. 

Catholic  love  for  the  Mother  of  God  shows  a 
praiseworthy  sense  of  the  artistic  by  its  reluctance 
to  ask  for  elaborate  details  of  the  life  at  Nazareth. 
We  know  that  at  Nazareth  there  dwells  a  life  that 
is  not  of  man's  experience,  hardly  of  man's  com 
prehension.  Is  there  anybody  here  on  earth  who 
knows  what  real  love  is,  who  could  draw  a  picture 
of  two  lives  of  superhuman  intensity  finding,  in 
their  very  intensity,  a  most  complete  blending  of 
all  their  movements,  affections,  aspirations? 

Let  me  watch  from  the  hill-top  over  Nazareth  a 
woman  going  down  to  the  well  with  the  pitcher 
poised  on  her  head,  with  a  boy  of  fifteen  at  her  side. 
I  know  that  between  the  two  there  is  a  love  such 
as  is  not  found  among  the  spirits  that  dwell  before 
the  throne  of  God.  But  I  know,  too,  that  I  am 
not  entitled  to  see  more  lest  I  die  of  wonderment. 
Human  intercourse  is  so  well  described  by  St.  Au 
gustine,  in  one  of  his  sermons:  "Why  do  we  all 
labour?  Is  it  not  because  we  are  all  mortal  men, 
easily  broken,  weak,  carrying  earthen  vessels  which 
make  strait  room  for  each  other?"  Of  such  existence 
we  have  the  sad  and  constant  experience.  How 
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the  Mater  amabilts  dwelled  with  Him  to  Whom 
the  prophet  gives  the  name  of  Admirabilis  is  to  a 
great  extent  a  mystery,  a  part  of  the  vaster  mystery 
of  Christ's  two-fold  birth. 

It  is  evident  that  the  Catholic  view  of  the  divine 
motherhood,  as  feebly  portrayed  in  this  chapter, 
must  make  a  tremendous  difference  in  our  mental 
attitude  towards  the  character  of  the  Incarnation, 
nay,  towards  the  character  of  God.  The  element 
of  amiability  could  never  be  excluded  from  a  view 
of  God  and  God's  dealings  in  minds  where  there  is 
that  great  relish  of  the  sweetness  of  God's  character. 
The  Fatherhood  of  God  is  an  idea  that  is  far  from 
exhaustive  of  God's  nature.  Alone  it  would  isolate 
God  from  a  vast  part  of  our  own  nature.  In  the 
sweetness  of  the  divine  motherhood  there  is  re 
vealed  to  us  something  of  God  that  is  not  contained 
directly  in  the  idea  of  the  divine  Fatherhood,  and 
nothing  will  ever  replace  in  man's  mind  the  wonder 
ful  influence  of  the  faith  in  Mary's  love.  Intellects 
devoid  of  that  faith  will  never  understand  the  true 
character  of  the  God  Incarnate;  their  Christianity 
will  always  be  the  cold  sun  of  the  winter  day  instead 
of  the  life-giving  mellowness  of  the  sun  in  spring. 


Chapter  XIIL 

THE  POWER  OF  THE  DIVINE  MOTHERHOOD. 

Catholic  theological  thought  is  all  in  favour  of 
the  greatness  of  the  creature;  it  starts  with  the 
metaphysical  assumption  that  it  is  God's  wonderful 
purpose  to  make  the  things  He  creates  as  great 
as  possible,  to  make  very  great  things  indeed.  With 
the  psalmist  the  Catholic  mind  says  instinctively 
when  speaking  to  God:  "Thou  art  the  God  that 
dost  wonders"  (Ps.  Ixxvi.  15).  God  is  wonderful 
not  only  in  Himself,  He  is  wonderful  in  His  crea 
tures;  His  creation,  the  thing  that  is  outside  Him 
self,  is  a  source  of  endless  wonderment  to  the  truly 
Christian  mind.  Catholic  theology  has  no  jealousies 
for  God's  glory  that  are  unwarranted ;  the  greatness 
of  the  creature,  far  from  throwing  a  long  shadow 
on  God's  glory,  is,  on  the  contrary,  the  brightest 
ray  of  God's  glory.  Catholic  theology,  again,  is 
far  from  all  awkwardness  of  mind  in  locating  re 
spectively  God's  greatness  and  the  creature's  great- 
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ness;  the  two  greatnesses  are  a  wonderful  blending 
of  two  perfections,  the  infinite  perfection  and  the 
finite  perfection.  The  two  perfections  are  never 
opposed  to  each  other,  but  are  sweetly  wedded 
together  into  an  adorable  harmony.  God's  interest 
is  His  creation,  and  the  greater  the  creation  is,  the 
happier  is  the  Catholic  mind. 

But  Catholic  theology  goes  one  step  further; 
it  wants  God's  creative,  God's  productive  power 
to  be  communicated  to  the  finite  creation  as  far 
as  it  is  possible.  Not  only  are  we  intensely  happy 
to  see  God  put  outside  Himself  into  a  separate 
mode  of  existence  things  that  so  closely  resemble 
Himself  in  splendour,  but  we  know  that  God  is  not 
jealous  of  the  very  power  that  enables  Him  to  do 
these  marvels;  He  wants  His  creatures  to  have  the 
same  powers  as  far  as  finiteness  -  -  the  intrinsic 
condition  of  most  created  things  —  allows  it.  The 
only  thing  God  does  not  give  away  is  the  glory 
of  His  being  the  ultimate  source  of  all  perfection 
and  all  power.  But  power,  power  beyond  measure 
and  comprehension,  power  that  stretches  from  end 
to  end,  He  is  willing  to  give.  It  is  astonishing 
to  read  in  our  theology  to  what  height  created 
power  of  producing  spiritual  or  natural  effects  does 
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rise ;  the  making  of  a  thing  from  nothingness,  crea- 
tio  ex  nihilo,  seems  to  be,  according  to  Catholic 
theologians,  the  only  clear  case  where  created  power 
is  quite  helpless.  We  love  to  see  God  surrounded 
by  mighty  creatures,  by  giants  in  mind  and  thought. 
Maior  autem  perfectio  est,  quod  aliquid  in  se  sit 
bonum, .  et  etiam  sit  aliis  causa  bonitatis,  quam  si 
esset  solummodo  in  se  bonum.  Et  ideo  sic  Deus 
gubernat  res,  ut  quasdam  aliarum  in  gubernando 
causas  instituat;  sicut  si  aliquis  magister  discipulos 
sues  non  solum  scientes  faceret,  sed  etiam  aliorum 
doctores:  "It  is  a  greater  degree  of  excellency  for 
a  being  to  be  good  in  itself,  and  to  be  at  the  same 
time  a  cause  of  perfection  to  other  beings,  than  to 
be  merely  good  in  itself.  God  then  so  rules  all 
things  that  He  makes  certain  beings  to  be  causa 
tive  in  their  turn  in  the  ruling  of  the  universe;  so 
a  good  teacher  will  do  more  than  to  impart  know 
ledge  to  his  disciples,  he  will  make  them  into 
teachers  in  their  turn"  (Summa  i,  q.  103,  a.  6). 

It  is  moreover  a  specifically  Catholic  attitude  of 
mind  to  welcome  created  greatness  and  created 
power  in  the  beings  that  have  reason  and  free  will, 
in  the  angels  and  in  man.  "God  is  wonderful  in 
his  saints,  the  God  of  Israel  is  he  who  will  give 
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power  and  strength  to  his  people"  (Ps.  Ixvii.  36).  It 
is  in  this  point  more  than  in  any  other  mental  at 
titude  that  the  Catholic  mind  differs  so  radically 
from  the  Protestant  mind.  We  Catholics  find  it 
most  natural  to  see  our  saints  and  our  angels 
doing  the  works  of  God,  keeping  the  world  from 
sinking  into  moral  and  physical  chaos  through  their 
wonderful  activities.  Nor  do  we  limit  the  powers 
of  God's  friends  to  any  special  activity;  their  power 
of  prayer,  for  instance,  is  only  one  of  the  many 
potencies  that  are  in  them.  They  are  powerful  in 
most  direct,  most  efficacious  ways,  though  their 
ways  may  be  hidden  from  our  mortal  gaze. 

These  reflections  of  a  general  theological  nature 
are  not  inappropriate  at  the  end  of  my  little  treatise 
on  the  divine  motherhood.  Conscious  or  unconscious 
assimilation  of  the  thoughts  just  enunciated  con 
stitutes  Catholic  devotion  to  the  divine  Mother,  the 
Virgo  potens,  the  powerful  Virgin.  Divine  mother 
hood  is  an  immense  power  in  the  world  of  grace, 
the  greatest  power,  after  the  redemptive  power  of 
Christ.  "Thou  art  beautiful,  O  my  love,  sweet  and 
comely  as  Jerusalem,  terrible  as  an  army  set  in 
array"  (Cant,  of  cant.  vi.  3).  These  words,  ex 
pressing  at  the  same  time  greatest  human  endear- 
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ment  and  most  overwhelming  sense  of  irresistible 
warlike  power  have  been  always  applied  to  the 
blessed  Mother  of  God  by  the  Christian  Liturgy. 
The  idea  of  immense  power  in  connection  with  di 
vine  motherhood  is  distinctly  a  most  Catholic  frame 
of  mind.  The  very  fact  of  the  divine  motherhood, 
the  very  fact  of  the  second  birth  of  the  Son  of  God, 
is  natural  to  the  Catholic  mind  in  virtue  of  that 
intellectual  blend  which  I  have  just  described.  One 
might  say  that  the  divine  motherhood  is  a  parti 
cular  application  of  the  more  universal  truth  that 
God  communicates  power  and  life  to  His  creature 
in  infinitum. 

Nothing  is  more  natural  to  us  than  to  give  the 
Mother  of  God  those  very  titles  which  we  give  to 
God  our  Redeemer:  Salve,  Regina,  Mater  miseri- 
cordiae,  vita,  dulcedo  et  spes  nostra.  We  call  her 
the  Mother  of  mercy,  we  call  her  life,  we  call  her 
sweetness,  we  call  her  our  hope  without  any  limi 
tation  of  meaning  because  we  cannot  see  any  limits 
to  her  greatness  and  power,  though  we  know  that 
there  are  limits,  somewhere;  but  the  limits,  wher 
ever  they  may  be,  will  never  be  reached  by  another 
creature,  exploring,  as  it  were,  Mary's  spiritual 
potency.  In  theory  we  know  that  Christ  is  to  us 
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the  Author  of  mercy,  that  He  is  to  us  Life,  Sweet 
ness  and  Hope  in  a  higher,  nay,  in  an  infinitely 
higher  sense  than  Mary  is.  But  this  distinction  we 
never  need  make  in  our  practical  devotion  because 
the  height  of  Mary's  spiritual  stature  will  never  be 
measured  by  man  and  angel.  Adoration  is  due  to 
God  exclusively  for  this  one  reason  that  He  is  the 
ultimate  source  and  cause  of  all  things.  Whatever 
is  not  ultimate  cause  and  source  of  all  things  cannot 
be  adored.  We  Catholics  in  practice  make  this  the 
only  reservation  with  the  Mother  of  God. 

If  there  be  limits  to  her  greatness  those  limits  are 
not  within  our  purview.  Christ's  redemption,  being 
the  act  of  God,  is  the  ultimate  cause  and  source 
of  all  grace ;  like  creation  it  is  a  title  on  God's  part 
for  adoration.  Mary's  power  in  the  supernatural 
order  of  redemption  has  again  for  us  this  one  limi 
tation  :  she  is  not  the  ultimate  source  and  cause  of 
the  redemptive  grace. 

We  think  of  no  other  limits  with  regard  to  her 
in  our  practical  devotion. 

There  is  another  consideration  which  may  greatly 
help  us  in  understanding  the  nature  of  the  effective 
influence  which  the  divine  motherhood  must  exert 
for  ever  in  the  spiritual  world. 
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We  speak  01  the  natural  and  the  supernatural 
order  too  easily  as  of  abstractions.  The  two  orders 
are  essentially  two  sets  of  rational  beings,  or  any 
how,  a  set  of  rational  beings  endowed  with  two  dif 
ferent  classes  of  mental  qualities.  The  supernatural 
order,  to  confine  our  attention  to  that  order  for  the 
moment,  is  anything  but  an  abstract  ideal,  a  mere 
theory,  or  even  a  series  of  phenomena.  The  super 
natural  order  is  essentially  a  set  of  rational  beings 
in  whom  the  higher  life,  the  participation  of  God's 
life,  is  realized,  and,  as  it  were,  personified.  Christ, 
the  Son  of  God  made  man,  is  the  central  figure 
of  the  supernatural  order,  being,  in  His  own  Person, 
grace  and  truth.  The  supernatural  order  consists 
of  the  living,  rational  creatures  who,  with  Christ, 
share  in  the  life  of  God.  With  a  view  to  making 
the  supernatural  order  great  and  wonderful,  with 
a  view  to  making  it  the  jewel  and  crown  of  His 
whole  creation,  God  makes  great  in  grace  those 
living  creatures  in  whom  that  lofty  thing,  the  di 
vine  Life,  flows  and  throbs.  So  we  need  not  be 
surprised  to  find  individual,  rational  creatures  raised 
up  so  high  through  their  participation  of  the  divine 
Life.  Divine  motherhood  is  essentially  this,  that  a 
rational  creature,  in  this  case  a  human  creature,  has 
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been  admitted  to  the  greatest  possible  participation 
of  the  divine  Life,  after  the  Hypostatic  Union. 
Mary,  indeed,  is  a  great,  powerful,  supernatural 
person,  and  to  set  any  limits  to  the  possibilities  of 
her  effective  influence  in  the  world  of  spirits  is  to 
restrict,  arbitrarily,  what  God  has  made  greater  than 
all  human  thought.  We  know  where  the  created 
differs  from  the  Uncreated.  But  we  do  not  know 
where  are  the  limits  to  the  spiritual  powers  of  one 
who  shares  divine  Life  to  the  extent  of  being  the 
Mother  of  God.  I  might  say  that  the  burden  of 
finding  the  limits  of  Mary's  spiritual  powers  rests 
with  us  if  we  want  to  find  limits.  God  has  put 
before  our  eyes  in  the  divine  motherhood  a  crea 
ture  not  of  limits  but  of  grace  beyond  man's  com 
prehension;  limits,  with  Mary's  spiritual  estate,  are 
very  much  after- thoughts;  they  are  not  suggested 
by  what  we  know  of  her  grace.  We  Catholics  are 
satisfied  with  the  radical  difference  between  a  crea 
ture  and  the  Creator.  But  as  for  setting  bounda 
ries  to  the  spiritual  powers  of  the  Mother  of  God, 
nothing  in  our  mentality  invites  us  to  do  so.  The 
real  distinction  between  the  created  and  Uncreated 
lies  not  directly  in  this  that  one  is  finite  and  the 
other  is  infinite;  in  higher  metaphysics  and  in 
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higher  theology  finitude  and  infinitude  are  in  a 
way  something  less  than  the  deeper  fact  that  a 
being  has  all  it  has  from  itself,  or  from  another. 
To  have  its  being  from  Itself,  and  to  be  the  cause 
and  source  of  all  other  beings  is  truly  the  exclusive 
characteristic  of  the  Uncreated ;  it  is  infinite  there 
fore  in  every  sense,  as  a  result  of  this  radical  self- 
sufficiency.  But  in  higher  theology  we  do  not 
necessarily  begrudge  the  creature  infinitude,  if  in 
finitude  be  compatible  with  the  fact  that  it  comes 
from  Another,  from  the  First  Cause  of  all  things. 
So  we  admit  that  there  may  be  true  infinitude  in 
a  creature  at  least  in  a  given  direction,  though  it 
could  never  be  an  infinitude  in  every  respect. 

So  we  say  generally  that  the  divine  mother 
hood  is  an  infinite  dignity,  a  thing  that  has  no 
limits  in  excellency  of  relationship  with  God.  We 
de  not  say  that  Mary  is  a  being  that  is  infinite, 
but  we  say  that  in  Mary  there  is  something  which 
is  truly  infinite :  her  dignity  as  the  Mother  of  God. 
The  great  master  of  Thomas  Aquinas,  Albertus 
Magnus,  has  the  following  delightful  phrase  in  a 
commentary  on  the  Annunciation  portion  of  the 
Gospel:  Filius  infinitat  matris  bonitatem,  infinita 
bonitas  in  fructu  infinitam  quandam  adhuc  ostendit 
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in  arbore  bonitatem.  Rendered  freely  the  passage 
says  that  Mary's  Son  gives  infinitude  to  His  Mo 
ther's  excellency,  there  being  also  in  the  tree 
which  produces  the  fruit  some  of  that  infinite  per 
fection  which  belongs  properly  to  the  fruit. 

In  practice  the  Catholic  Church  looks  upon  the 
Mother  of  God  as  being  an  unbounded  power  in 
the  realm  of  grace;  she  is  considered  as  the  Mother 
of  the  redeemed  on  account  of  the  universality 
of  her  grace;  in  virtue  of  her  divine  motherhood 
Mary  is  simply  the  vastest,  the  most  efficient,  the 
most  universal  supernatural  power  in  heaven  and 
on  earth,  outside  the  Three  Divine  Persons. 


Chapter  XIV. 

AN  INVOCATION. 

True  civilisation  is  easily  tested  by  its  attitude 
towards  motherhood.  There  can  be  no  real  refine 
ment  of  human  feeling  where  man's  heart  is  not 
full  of  delicacies  for  the  dignity  of  motherhood; 
therefore  there  can  be  no  true  civilisation  where 
motherhood  is  either  shunned  or  degraded.  If  there 
is  anything  that  belongs  to  the  health  of  the  na 
tions  that  dwell  upon  the  earth,  it  is  a  loving  re 
verence  for  the  burdens  of  human  motherhood. 

The  very  size  of  such  a  need  ought  to  make 
it  for  us  a  thing  of  supreme  reasonableness  that 
God  has  given  to  mankind  divine  motherhood.  Great 
as  the  divine  motherhood  is,  it  is  not  too  great 
for  human  need;  the  dangers  and  servitudes  that 
beset  human  motherhood  in  this  corrupt  world  are 
so  terrible  that  there  is  a  kind  of  reasonable  pro- 
portionateness  in  God's  omnipotent  act,  when  He 
made  motherhood  into  a  divine  thing. 
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Christianity  is  truly  the  religion  of  birth.  It  starts 
with  the  eternal  birth  of  its  Head  and  Redeemer; 
it  comes  from  the  highest  heavens  to  our  earth 
through  the  birth  from  Mary  the  Virgin.  It  summa 
rizes  its  whole  spiritual  power  in  the  word  birth: 
"Jesus  answered,  and  said  to  him:  Amen,  amen 
I  say  to  thee,  unless  a  man  be  born  again,  he 
cannot  see  the  kingdom  of  God.  Nicodemus  saith 
to  him:  How  can  a  man  be  born  when  he  is  old? 
Can  he  enter  a  second  time  into  his  mother's  womb, 
and  be  born  again?  Jesus  answered:  Amen,  amen 
I  say  to  thee,  unless  a  man  be  born  again  of  water 
and  the  Holy  Ghost,  he  cannot  enter  into  the  king 
dom  of  God.  That  which  is  born  of  the  flesh,  is 
flesh;  and  that  which  is  born  of  the  Spirit,  is  spirit. 
Wonder  not,  that  I  said  to  thee  you  must  be  born 
again  (John  iii.  3 — 7).  Christianity's  moral  power, 
Christianity's  social  contribution  to  the  life  of  man 
kind  is  the  sanctity  and  obligatoriness  of  the  laws 
that  govern  the  birth  of  man. 

In  Rome  there  is  a  shrine  to  the  Madonna  del 
PartOy  the  Madonna  of  the  Birth.  Rome's  instinct 
and  Rome's  language  are  always  true;  they  denote 
a  comprehension  of  divine  things  which  has  the 
characteristic  of  universality.  The  direct  simplicity 
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of  such  an  invocation  proves  that  in  it  the  Christian 
man  and  woman  have  come  very  near  to  the  Foun 
tains  of  life.  For  me,  the  Madonna  del  Par  to  is 
a  portion  of  that  ever-blessed  realm  of  thought  whose 
outlines  are  given  in  the  beginning  of  St.  John's 
Gospel:  "In  the  beginning  was  the  Word,  and  the 
Word  was  with  God,  and  the  Word  was  God.  The 
same  was  in  the  beginning  with  God.  All  things 
were  made  by  him,  and  without  him  was  made 
nothing  that  was  made.  In  him  was  life,  and  the 
life  was  the  light  of  men  (John  i.  I — 4). 

Ever-blessed  Mother  of  God,  thy  maternity  fills 
my  mind  with  raptures.  Thou  art  the  greatest 
mystery  of  life  after  the  Triune  God.  Whence  is 
this  to  me  that  the  Mother  of  my  Lord  should  be 
loved  by  me?  But  how  could  I  fail  to  love  this 
marvel  of  life?  The  Birth  of  the  Word  is  eternal, 
unchanging;  it  was,  it  is,  it  always  will  be.  The 
birth  which  is  thine,  O  blessed  Mother  of  God,  I 
gaze  upon  it  as  I  should  gaze  upon  an  immense 
lake  on  an  island  which  the  boundless  sea  holds 
encompassed  from  all  sides:  it  is  the  birth  of  God 
surrounded  by  a  more  immense  birth  of  God ;  Thou 
art,  O  blessed  Lady,  the  island  containing  the  one 
and  contained  by  the  other.  From  thee,  as  from  a 
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point  of  vantage,  I  hope  to  contemplate  tor  ever  the 
two  Lives  in  Which  the  happiness  of  all  created  in 
tellects  lies,  the  Life  that  is  born  in  eternity  and 
the  Life  that  was  born  in  time. 

There  was  a  time  when  the  world's  evil  did 
frighten  my  soul,  when  I  looked  upon  it  with  scared 
eyes  and  an  anguished  heart,  as  if  it  were  some 
thing  mighty  with  power  and  substance  in  it.  But 
from  the  day  when  I  began  to  understand  thy  mother 
hood  more  clearly,  and  to  love  it  more  ardently, 
my  soul  has  ever  made  merry  over  the  idle  efforts 
of  the  princes  of  darkness  to  cow  man's  spirits  into 
timidity  through  their  idle  attempts  at  establishing 
a  mendacious  sovereignty  of  gloom.  The  Creator 
of  the  starry  skies  smiles  sweetly  at  thee,  Oh  fairest 
of  all  women,  and  thou  returnest  His  smile  in 
triumphant  peace,  and  I  know  that  with  God  smiling 
at  His  sweet  Mother  the  grim  powers  of  evil  are 
already  defeated. 
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